Introduction

IN EARLY 2004, In a case that recelved extenslve coverage in the Egyptlan medla
and on Arablc satellite channels,! Hind al-Hinnawy, a twenty-slx-year-old
Egyptlan set and costume designer from a well-to-do family in Calro, secretly
marrled twenty-four-year-old televislon actor Ahmad al-Fishawy In a urft, or
unreglstered “customary,” marrlage contract. Unlike most such relatlonshlps,
however, al-Hinnawy revealed the relationship to her parents because she be-
came pregnant, although she walted umtll the second trimester so they would
be unable to pressure her into having an abortlon. The relatlonship between al-
Hinnawy and al-Fishawy had fallen apart over the pregnancy, and al-Flshawy
and his parents, well-known actors themselves, were unsuccesstul In thelr at-
tempts to convince her to have an abortlon.* Al-Flshawy, who had become fa-
mous as the host of a television program “dispensing advice to devout Muslim
youth! which was subsequently canceled, denied that the marriage had oc-
curred or that they had had sex, reportedly telling al-Hinnawy that he “would
never matry an unvelled woman™

After having the child, al-Hinnawy filed a lawsult agalnst al-Fishawy In
Calro Famlily Court in December 2004, requesting he be compelled to submit
to a DINA test in order to valldate her daughter’s blological paternity* While
uninterested in contlnuing a relatlonship or hls money, she wanted to provide
her danghter with legitimacy and Egyptlan cltlzenship, which require a birth
certificate that Includes an Egyptlan father’s name.” Al-Hinnawy reported that
In spring 2004, when she informed al-Flshawy of the pregnancy, he “nicely
asked for both coples [of the marrlage contract] so he could make the marrlage
officlal by reglstering 1t” but never returned her copy® Al-Hinnawy recognlzed
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that she went agalnst the soclal graln in Egypt by preferring what most conslder
“publlc disgrace” to “hypocrlsy™

Al-Fishawy refused to take the DINA test ordered by the court In February
2005.* In January 2006, a lower Egyptlan family court denled al-Hinnawy state
recognltion of the legitimacy of the customary marrlage on the basis that the
witness testimonles were Insufficlent, no documents of proof were proffered,
and “formal paternity could not be granted to children concelved out of an Mliclt
relatlonship™ In March 2006, the Calro Family Appeals Court overturned that
rullng, recognlzing the marrlage and the young child as Ahmad al-Flshawy’
legltimate daughter, based on testimony from nelghbors, witnesses, and other
evidence!® Al-Fishawy divorced al-Hinnawy followlng this rullng.!! In late
November 2008, al-Fishawy admitted durlng an Egyptlan televislon talk show
(al-Bayt Baytak) interview that he had taken a DNA test that afirmed he was
the blologlcal father of the child, named Lina. He shared that he and his parents
were now on frlendly and respectful terms with Hind al-Hinnawy and main-
talned a loving relatlonship with Lina, and he provided video and picture evl-
dence attesting to this relatlonship.**

Al-Hinnawy 1s unusual in that her parents, an economist and a psychology
professor, publidy advocated for her and thelr granddaughter after recover-
Ing from thelr shock !? In a telling Arab satellite televised Interview, Hinnawy's
mother criticlzed “boys and glrls” who engaged in such relatlonships but chal-
lenged males: “The world 1s changlng and the boys need to know that they
cannot get away with everything, They need to take this Issue serlously and eth-
Ically. The contract1s not justa paper.™ Hind al-Hinnawy viewed the publicity
of the case as Important for other Egyptlan women in her predicament and
had asimilar message for men: “You are not always golng to have [sexual] rela-
tlons and run away”** By Insisting that her Intlmate concerns had political and
soclal dimenslons that requlire public address, al-Hinnawy encouraged collec-
tlve clalms-making—many women, as well as human rights and women's rights
organizations, advocated for “Hind” and her daughter at all stages. The case
encouraged such organlzatlons to examlne the widespread problems Hind’s
situation illustrated with respect to gendered citizenship rights.

Al-Hinnawy's case highlights some of the central and related concerns
of this book, Including the nature of emerglng marital and sexual practices,
values, and desires, pervasive “famlly crisls” discourse; transformatlons in
wolnen’s gender 1deologles; and the wider political and soclal Implications of
postcolonial legal and pedagogical projects absorbed with managing, defin-
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ing, developing, and protecting the “natlonal famlily” The principal sites of this
transnatlonal and comparative research are Egypt and the Unlted Arab Emir-
ates (UAE), although many of the phenomena examined can be found In other
parts of the Middle East and North Africa.

Marrage, Divorce, and Weddings
in Historical and Social Perspective
The conilict between al-Hinnawy and al-Fishawy about sex and the character
and essence of marrlage, paternlty, and citlzenship 1s only unusual in the noto-
rlety that came to be attached to the couple and thelr situation. It unfolded not
merely In private relatlonships and Egyptlan courts, as would usually be the
case for most people In similar positions, but in the lmelight of new and cld
medla. Customary marrlage Is one form of contemporary relatlonships among
Muslims 1n a history of contestatlon and multiplicity as to the definltlon of
liclt marrlage. Rather than being a static Institutlon, marrlage Is regularly buf-
feted by legal, pelitical, soclal, and economlc developments 1n the Middle East
and North Afrlea, as It Is everywhere ! Not surprisingly, cultural norms, prac-
tlces, and traditions related to marrlage, divorce, and weddings in the UAE and
Egyptare plural To be marrled Is often understood as followlng the example of
the Prophet Muhammad and completing half of the religlon’s requirements.”
Marrlage 15 also often understood to provide a licit framework for male sex-
ual drive, especlally given the likellhood that heterosexual activity might lead
to offspring!® The most common terms used to refer to marrlage, nikah and
zawaj, are deployed In different ways in varlous contexts. For example, nikal
can refer to legally contracted marltal sexual cohabltation, the marrlage con-
tract itself, heterosexual sex, or any type of sexual activity as, for example, in
nikah al-maharim, or Incest.!® The term zawaj Is agreed by Islamic Jurlsts to
indude “all the aspects of marrlage”™®

Muslims have engaged In a range of marrlage practlces that have been en-
dorsed as orthodox by Islamlic theorlsts and Jurists. Muslim marrlage 1s noz-
matively understood to require a husband to provide material malntenance
(nafaga) at a level appropriate to the wifes class, housing for the wife and
child(ren), and malntenance and housing for his children in case of divorce. In
return, a wife 1s expected to provide her husband with exclusive sexual access
and to be obedlent, If her Muslim husband 1s rightecus. The Qur'an states that
inaddition to obedience to the husband, the virtuous Muslim woman 1s mod-
est (as Is expected for men) and exhibits motherly love *! This economic and
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soclal contract of exchange 15 premlsed on a gender complementarity frame-
work that asslgns a husband to lead or have guardianship (giwama) over the
household, wife, and children Classical Islamic traditions did not recognlze
a shared matrimonlal reglme, sometimes characterized as communal prop-
erty?? Ottoman court records indicate that judges always buttressed a wife’s
right to secure her materlal support from the husband, and “[b]y repeatedly
ralsing this Issue,” as Judith Tucker convinclngly argues, “women also contrib-
uted to Its cenmtrality In the discourse on marrlage™! This understanding of
husbands as the normative breadwinners and soclal leaders of the household
and wives as separate econommic entltles was incorporated Into the ratlonallzed
family law of most postcolonial Middle East and North Africa states and 1s
most relevant during a divorce, when the husband and wife are each supposed
to leave the relatlonship with the property, gifts, and earnings they brought
into or accumulated during the marrlage, with the exception of what the hus-
band spent for maintenance.

Different types of divorce and annulment can be Initlated by Musllm men
and women, and schelarly research on these lssues In varlous [slamic traditlons
and historlcal and geographic settings indlcate that the Arablc terms used to
describe them do not imply the same conditlons or clrcumstances: one can-
not simply trace conslstent genealogles and meanings for marltal dissolutions
called khul® or faskh, for example. The easlest divorces then and now are those
that are mutually sought and where the couple has no disagreements about
the rights and cbligations that follow, Including child custody and support
for the wife, Male repudiation of the wife for any reason has also been an easy
(although often economically and emotlonally costly) and unllateral preroga-
tlve for Muslim husbands and usually occurs out of court. Women have been
unable to Initlate divorce as easily, although they often successfully resorted
to Islamlc judges or courts for a divorce Judgment or to sue for a husband’s
materlal obligations If he initlated the divorce in the Ottoman perlod.® In
Sunnl Islam, the Maltkl jurlsprudence tradition was the most liberal in allow-
1ng wolnen to obtaln a divorce, followed by the Shafi'l and Hanball schools.
Wife-initlated divorce was particularly difficult in the Hanafi tradition since
1t provided limited valld grounds of “harm” for wommen and made it the most
difficult to prove such grounds to a judge.

One type of divorce Initlated by wormen that did not depend on any male fail-
ure to fulfill a contractual obligation, termed tatliq through khul', was often re-
corded In Ottoman court reglsters in Syria and Palestine; women needed to offer
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no valld reason In such cases although the husband typlcally had to agree and
the wife usually had to forfelt her delayed dower and possibly glve the husband
other compensation.® Such divorces were also common in the court records
of Ottoman Egypt,® although Abdal-Rehim Abdal-Rehim found no records in
which the judge denled awife’s request for klml’ divorce even when the husband
dld not agree to the divorce. Moreover, In some of the khul' cases, the wife did
not pay the resistant husband compensation or forfeit dower. In unhappy mar-
rlages in which divorce 1s sought by the husband In contemporary Egypt, he will
egreglously viclate marriage obligatlons to force her to ask for a divorce but 1s
nenresponslve to court requests to appear so as to pressure the wife to renounce
or reduce econommic obligations required of him if the divorce 15 determined to
be his fault ™ Typically, when a wife clalms she wants a divorce on the basls of
belng harmed, a husband accuses the wife of disobedlence without justification
(haq al-taa), opening the possibility that a court could find her gullty of such
and rule that a husband does not have to provide her with the delayed dower
or allmomny support required 1f she was divorced through no fault of her own.*

Although men have this right, natlve women In Truclal Oman (the previ-
ous name of the terrltorles currently designated the Unlted Arab Emlrates) and
the UAE were rarely repudiated (unilaterally divorced) by a husband. As Linda
Soffan writes, “Dlvorce in tribal soclety Is usually for reasons of barrenness or
Incompatibility”™ Girls and women who found thelr marrled lives unbearable
usually behaved in such a manner that men were compelled to divorce them,
usually before the birth of children * Marrled men with children typlcally did
not prefer divorce because they lost contact with thelr children and had to pay
the delayed dower In additlon to major expenses required for any new mar-
rlage®® Chrlstine Elckelman similarly found male-initlated divorce to be rare
In nearby inner Oman in the late 19705 because of “its repercusslons upon the
complex, Interlocking tles within the family cluster” Men were more likely to
marry “an attractlve, younger second wife™® Polygyny in Truclal Oman was
generally limited to wealthy and politically influential men untll the arrival of
soclal and economic changes Introduced by oll, gas, and other wealth. State
elites distributed some of this wealth to natives, allowing Emiratl men of more
modest means to marry a second, younger, woman and to have additional chil-
dren rather than to divorce a first wife.”

Diverce and remarrlage were relatively common and considered soclally
and religlously unproblematic in Truclal Oman/UAE and Egypt. Ken Cuno
wrltes that before the twentleth century, men and women in Egypt experlenced
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little stigma as a result of divorce and remarrled easily, which often elicited
condemnation from Ewropean Christlan observers. In the first half of the twen-
tleth century, Egypt had the highest divorce rate among countrles reporting
data,’ with one in three marrlages in the 19305 ending 1n divorce®® Similarly,
both partners easily remarrled after divorce or widoewhood and divorced peo-
ple experlenced little stigma in Truclal Oman/UAE.* Indeed, widowed or di-
vorced natlve women rarely had “to look far for a new husband” since “women
of the tribe were In high demand” glven high maternal morbidity rates during
the blrth of a second child * Bythe late 19705, however, Soffan notes that divorce
was “Increasingly frowned upon by the younger educated couples™? Emiratls
[ have Interviewed since 2003 agree with this assessment. The Increased censure
of divorce 1s part of a newly dominant definitlon of the good modern family
that frames divorce, male polygamy, and marltal seriality as threatening to the
well-belng of the natlon-state.

Guardlanshlp power (wilaya) over the marrlage of daughters differs in Mus-
lim jurlsprudence traditlons. In the Hanafi tradition, Muslim weomen of major-
Ity, a status based on reaching physical or soclal maturlty (buliigh or rushd), had
the legal right to refuse a marrlage offer made through a male guardlan (wali
al-nikah), it was forbldden for women to be marrled agalnst thelr consent;®
male guardlans were required to be present and approve the marrlage of any
minor glrl, usually below the age of fifteen; and females of majority could con-
tract thelr own marrlages. However, Judges had the power and often did annul
a marrlage if the male guardian could show that the groom was not sultable
to the womans status (lack of kafaa),™ was dishonest about his or his father’
lineage or occupation, or the dowry’s value was deemed Inappropriate to the
socloeconomic background and status of the woman'’s famlily#* The Maltkl and
Shafi'l jurlsprudence traditlons, by contrast, considered a female to be a minor
and thus unable to contract her own marrlage without male guardian permis-
slon unless she had been previously marrled. Theyalso allowed a father to glve a
daughter In marrlage, conclude a marrlage contract on her behalf, and consent
or object to her cholce of a husband if such declslons are based on her best
Interests, take “her wishes lmto consideratlon,” and do not prevent her from
marrylng “without proper Justification” (“iinproper” including status Inequality
or lnappropriate dowry).*

Amira Sonbols research demonstrates, nevertheless, that actual rulings
within a given jurldical traditlon In Ottoman Egypt were Inconslstemnt and con-
tlngent on the historlcal moment, the judge, and the local precedents that took
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Into accout the soclal status, “family, money, beauty,” or level of male protec-
tlon for the bride ¥ She found examples of Egyptlan Hanafi judges valldating
forced marrlages, marrlages in which a father arranged a match with a man
not of the bride’s status, and marrlages In which the potentlal husband was the
“guardlan” glving the bride in marrlage (to himself). Sonbal also found that an
adult woman In late Ottoman Egypt could rarely “transact her own marrlage
agalnst the wishes of her family” even when she had been previously married *
Ron Shaham’s analysls of Egyptlan sharia court records for the first half of the
twentleth century similarly found that adult women rarely marrle d without pa-
ternal permission and were “often” marrled by thelr male guardians “without
belng notified about the marriage or agalnst thelr will” usually to control prop-
erty or reinforce soclal or famillal tles.* By contrast, Sonbol found contracts
in which women (1) marrled themselves to men even In traditions that do not
allow them to do so Independently and (2) were the cnly witnesses to a mar-
rlage ™ Sonbol relnforces a polnt also made by Annelles Moors that normative
rellglous texts, laws, and requirements must be compared agalnst practices. ™

[n contemporary Egypt, codified law based on the Hanafi traditlon allows a
woman “with fulllegal capacity,” which Is determined as sixteen years or older,
to marty without male mediation or permlssion, “whether she be virgin or pre-
viously marrled™? Egyptlan leglslators have recently attempted to codify the
Maliki tradition In order to Invalldate marrlages that do not have guardian ap-
proval # Inthe dominant Mallkl and Hanball traditions of the UAE, if a woman
has not been previously marrled, the legal male guardlan of the bride must
approve of the match.* If parents arranged a marrlage, a “glrl was always asked
for her consent to the marrlage In front of the [local religlous leader], another
trusted and well-known male witness or before a group of people,” although she
was unlikely to withhold such consent to a guardian ®

An Islamic marrlage ceremeny typlcally begins with recltatlon of the open-
Ing passage of the Qurian (not required), the fatiha, followed by completion of
a witnessed and consensual contract that includes a verbal offer and acceptance
between the two partles to the contract or thelr representatives. ® Marrlage regls-
tratlon requirements were Instituted at different polnts In the twentleth century
by most Middle East and Neorth Africa states and have no bearlng on whether
a marrlage s lclt In Islamlc terms. Sonbol makes the polnt that the formula of
offer and acceptance Is not specific to marrlage contracts or even religlous in
nature; It1s present in all contracts of exchange between “two partles with condl-
tlons for contlnuation and alegal system that determines how the contract could
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be terminated”™ The marrlage contract 1s required to be undertaken verbally in
front of witnesses who can repeat and verlfy the detalls in case marltal conflicts
emerge, accusatlons of adultery are made, or elther party does not gain thelr
rights or fulfill thelr obligations.*® Marrlages 1n which a groom asks witnesses
to keep the marrlage secret have been considered 1nvalld, although the Hanafi
and Shafi'l jurists have held that fallure to announce a marrlage beyond the
minimum of two upright withesses and the two partles to the contract does not
make the contract secret or Invalld *® Normatively, the Muslim marital comtract
requires a glft for the bride from the husband While usually substantial, the
materlal value and payment condltlons of the dowry have always varled for dif-
ferently slituated women ®® Similarly, the perlod preceding the sharing of a home
by the marrled couple 1s marked by a range of ceremonles and celebrations that
differ by class, ethnlc, reglonal, and rellglous differences and are “sublect to the
historlcal transformations of the reglon”™!

Marrlage In Egypt 1s usually a serles of events that may or may not occur
1n stages that are distrlbuted over days, months, or years®* Inltlal dlscussions
between familles are followed by research, If needed, on the backgrounds of
the potentlal bride and groom by the family of the other side. If all goes well,
there Is a shabka, consldered the beginning of an engagement perlod, In which
Jewelry (at least a palr of gold bracelets) and other gifts are given to the bride
by the groom.* It 15 quite common for engagements to be broken off as this 1s
the most acceptable perlod for a couple to get to know each other, especially
among working-class women ™ A marrlage contract 1s completed and signed
by the couple, two witnesses, and a religlous officlal or registrar during the
katb al-kitab (wrlting of the contract) stage. The marriage may be celebrated
and consummated before the couple lives together, In a ceremony called the
zafaf, dukhla, or gawaz** Money 1s saved by all partles as the marrlage stages
are combined ®® Egyptlan custom Includes an additlonal wrltten contract that
lists the furniture and other glfts given to the bride (from both sides of the
famlily) for the marital home, with the often inflated value of each item and a
stipulation that they “are the sole property of the bride”s Any lawsults related
to these ltems, thelr value, and ownership In situatlons of divorce are addressed
by criminal rather than civil courts ®

As a large body of research on contemporary Egypt has demonstrated,
Including the Important work of Dlane Singerman, marriage 1s typically the
polnt at which the largest “Intergenerational transfer of wealth” occurs for
most people ® From a parental perspective, the goal s to assure that the bride
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and groom have as much as possible of the resources required for a successful
marltal life, so that “they are cnly responsible for eating and living™ Poor and
working-class women begin saving and working from a young age to purchase
a trousseau (gihaz).” The major costs related to marrlage remain the respon-
sibility of the groom and his family? although they are Increasingly split be-
tween the two familles.”™ The higher the contribution of the bride and her family
to the trousseau and furnishings, the more prestige and negotiating power she
enters the relationship with™ In 2006, the bride’s side 1n Egypt on average pald
about 31 percent of marrlage costs while the groom’s side pald the remalnder™
Materlal contributions toward marrlage and thus parental Influence on a son
are the highest among the richest and poorest parents.™ The maln area of slg-
nificant parental support for many marrled couples 15 in houslng.™ In urban
contemporary Egypt, a symbolic amount of dower is registered in the marrlage
contract by an Increasing number of couples,™ and 1n recent years, a husband’s
contributlons in furniture, appllances, and “key money” (a down payment to
rent a place) are more valued than any dowry, a high dowry, or jewelry™ Osten-
tatlows wedding practices have Increased In urban Egypt among the wealthler
classes, sustalning a “wedding Industry” that Includes planners, DJs, “decora-
tlon speclalists, video film speclallsts, flower decoraters, light system suppliers,
fancy wedding dress deslgners, makeup specialists, wedding magazines to ad-
vertlse halr dressers, dress makers, [and] photographers™® These products and
services, which are unaffordable to the vast majority of Egyptlans, constltute
new deslres for the thousands who attend or vlew lavish wedding celebrations
on streets, television, or as poorly pald hotel and service staif.

Marrlage has become increasingly expensive in the UAE as well Contem-
porary UAE weddings are highly elaborate, with familles often Incurring great
debt to pull off what Jane Bristol-Rhys calls “truly spectacular” events 1n an
effort to have “the wedding of the year™® Most couples have wedding partles
in hotels and take a honeymoon abroad.s? The weddings she attended awver-
aged elght hundred guests, four hundred from each side of the famlly, easily
reaching approximately US$250,000 for each wedding’s event expenses alone.®
Abdul Salam Darwish, a high-ranking officlal 1n the reconclliation sectlon of
the Dubal courts, contends that weddings have Indebted go percent of Emiratls
at an average of “40 milllon dithams per young man, the equivalent of 12 mil-
llon [US.] dollars® Bristol-Rhys Interviewed forty women from Abu Dhabl
who were between sixty-two and seventy-five years old about the weddings of
thelr youth. They reported that weddings were celebrated over three or four
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days and were cooperatlve endeavors held at tent encampments with temporary
abodes assembled by extended family groups as they arrived for the occaslon ®

Marrlages 1n the UAE are usually arranged by mothers, sisters, and aunts
who find potentlal partners, research possible brides or grooms and contact
thelr parents, purchase gold for the bride, and make economlic arrangements,
although the male guardians are technically in charge * The marrlage contract
in the Emirates is typlcally completed In a ceremony called al-milka that 1s of-
ficlated by the mutawwa’ (also referred to as al-millik), requires at least two
witnesses, and precedes the wedding.* The milka ceremony usually occurs at
a mosque or the bride’s home and the concluslon of the contract is often “an-
nounced by firlng a number of shots"® Heard-Bey stresses that no matter how
close the premarital familial tles (for example, In cases of cousins marrying),”
at least an oral contract was “almost certalnly worked out” and its safeguarding
rests largely In the fact that “everyone in the communlty 15 told [its] detalls "
The “most Important” part of the marrlage contract Is usually the money, live-
stock, or real estate glven directly to the bride as a dowry and expected to be
kept by her In case of divorce.®! A delayed dowry must also be stated and pald
In case of divorce or other conditlons specified by the wife *

Secondary sources and field research support the deminant accounts that
Immedlate and delayed dewry expectations have regularly Increased since the
1g7os In the UAE, Soffan wrltes that even “before oll wealth” men sometimes
had to walt until “late in lfe” before they accumulated the necessary funds to
marry, although the situation seemed difficult in a different way In the 19705,
as parents of daughters Increasingly vied to “set the highest possible dowry”™
Emiratl women complalned to her of feellng as If they were belng sold and
worrled that natlve men were “marrylng girls from outside the Emlirates (many
Indlans and Egyptlans, especlally).” Legal attempts by the federal government
1n the 1g7os to lmit dowry amounts were unsuccessful ** More recently, UAE
rulers have Ineffectively decreed limits on dowry requests.®® Religlous leaders
in the UAE and Egypt have, in turn, promoted the 1dea that marriage only re-
qulres token dowry, although this idea has not taken hold ®

Consummation of the marrlage usually occurred In a number of stages
In Truclal Oman/UAE, beginning in the brides home and bedroom assisted
by a midwife (who may have clrcumeclsed the younger glil) or a halrdresser.
After about a week, the couple moved to the home provided by the bride-
groom.” Untll the 19805, an Emliratl bride rarely interacted with a groom untll
the marrlage was consummated.® Today, brides and grooms regularly visit,
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although usually in chaperoned or group situations.® In a 1986 study of the
UAE, Malcolin Peck notes a weakening of patrlarchal authority as members of
extended Emlratl familles increasingly lived 1n separate abodes, facllitated by
government money for housing. Emlratl men and wommen expected to exerclse
“greater cholce” In marrlage partners and partners were Increasingly of “similar
age” because of the high number of natlve women who complete universlty
first. Moreover, greater lelsure time had led to expectations of shared interests
and recreatlon by the marrled couple, strengthening companlonate bonds,

People 1n the UAE, Egypt, and other places contract customary marrlages
of the sort engaged 1n by Hind al-Hinnawy and Ahmad al-Fishawy 1n order
to avold the elaborate rituals, significant material costs, parental comtrol, and
complicated soclal expectatlons attached to engagements, weddings, and mar-
rlages, as well as to bypass cultural and soclal restrictlons on heterosexual rela-
tlons outslde of marriage. Unlike regular marrlages, most customary marrlage
contracts are not widely publiclzed by the couple, are short-term In practice,
and do not require men to provide women with housing and economic maln-
tenance. These contracts are also used In many Instances to bypass the require-
ment In somme of the classlc Islamic legal schools for permlission to marry from
a gltl or womans male guardlan, As the al-Hinnawy case Ulustrates, when a
woman citizen In such a relationshlp becomes pregnant and a man denles he 1s
marrled to her, significant legal, political, and soclal dilemmas result because in
Egypt and the UAE that child’s cltizenship status depends on the mother belng
licitly married to a male citizen. In both countries, ‘urfi paper contracts have a
volla! quallty of protectlon to them In that they can easlly be waved In front of
disapproving family members, the public, or the decency pelice after sexual
partners have been caught or must reveal a relatlonship.!® The contracts also
provide soclal flexibility if they are dated Inaccurately, for example If a preg-
nancy results from a sexual relatlonship that must be legitimlized post facto.

[n avolding states, families, and established religlous authorltles, customary
marrlages In thelr contemporary forms can facllitate nonheterosexual marltal
unlons. Sexual and gender-“queer” practices and identltles are recognized as
Indigenous, contrary to moralistic rhetorlc emanating from conservatlve clr-
cles that condemns them as signs of Westernization or cultural invasion, and
they are facilitated by gender segregation In some communlties. ' One can as-
swme that the oral or wrltten customary contracting of marrlage was part of
the plan for a November 2005 mass wedding ceremony for male couples (in
male and female dress) in a hotel along the Abu Dhabi-Dubal highway in the



