§1  Destruction of the Juvenile

Psychic Apparatus

1. Regarding what children deserve

Henceforth in France, juveniles who commit certain crimes, and ju-
venile recidivists, will no longel‘ be tried as minors: the same laws will
apply to them as te their parents. This important change has been made
because the legal definition of #he age pfcrimimzf resp onsié'éfégr, which de-
termines the law’s treatment of minors (those “below voting age"), was
seen as inducing a sense of impunity encouraging delinquent youths to
repeat their criminal behavior.

The problematic result of this change in the law is that there is now no
cieal‘ly defined age of rﬁpansiééﬁfy Tn fact, this change in the law is a dilu-
tion of:responsibility, since c‘l'esponsibiliry" is

L. socially established by and founded on 1'eaching the age of marurity,'

2. before all else, the adult 1'esponsibility of raking care of the young,
very much including adolescents going thl‘ough various “vulnerabilities,”
as Francois Dolte calls them: it is before all others the adult responsibility
to take care of them precisely because they are miners.

Questioning the minority status of delinquent children simultaneously
means questioning the status of adults as well, ﬁnally 1'e11e\-'ing adults of
the very responsibility that gives them their status #sadults. It also re-
lieves adult society of its responsibility, displacing that responsibility onto
minors themselves, In attenuating the difference between minerity and
majority, this change in the law; simulmneousiy l'edeﬁning both minor-
ity and majority, also obscures both that 1'esponsibility is a learned social
competency and that society is responsible for transmitting it to children
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and adolescents. They are called “minors” specifically because adult soci-
ety is required to take care of their successful transition to adulthood—but
first of all, and most especially, to their education: education is our name
for transmitting the social competency that pl‘oduces 1‘es_ponsibility; that
is, that leads to “matul‘ity."

The recent change in French law obfuscates this transmission of re-
sponsibiliry’s vital and obligarory nature, rhrough which minors become
adults, occludes its meaning in the minds of both adults and minors (both
younger children and adolescents), and is a powerful indication of the
weakness of a society that has become structurally incapable of educating
its children, in being incapable of distinguishing minority from majority.

This distinction is not merely erased by the new French law: under-
mining the difference between minors and adults is at the very heart
of contemporary consumer culture, which systematically defines con-
sumers—minors and adults alike—as being fundamenmlly, srrucrurally
irresponsible,

It could be objected here that such concerns, or at least the philosophy
behind them, are too “formal,” too theoretical: that in terms of results
(from the perspective of the security that our society, su{:f:ering from ever-
increasing juvenile delinquency, jusriﬁably wants), one must be a realist.
But compounding the repression of delinquency’s legal definition is not
at all “realistic™ Jacques Hintzy has shown that “countries that, like the
United States, over the greatest length of time most he:wily penaliz.ed mi-
nority offenders are finding very negative outcomes from these measures.”
In fact, denial of minority status to minors, and thus of responsibility to
adults, only expands the divisions between what remains of adult (i.e.,
1'esponsib1e) society, children, and minor adolescents, a denial that in-
creasingly locks the young—and their parents—into a self-perpetuating
irresponsibility that all evidence shows only translates into further delin-
quency, even cl‘iminality.

Authoritarianism, a parricularly relling symptom of the change in the
law deﬁning minority status, is as symbolic as it is juridical, and in fact is
always an indicator of the law’s weakening, pl‘ecisely insofar as law ema-
nates from the symbolic order—the order to which Antigone calls out in
a language that is both ancient (Greek) and tragic (“divine law”™): as in
Antigone, all decisions made thl‘ough impotent autheritarianism, in all
genres, always result, sooner or later, in the worsening of the situation rhey
are intended to “treat”



Destruction of the Juvenile Psychic Apparatus 3

Mildew, or a cockroach or lice infestation, can be “treated,” but law can
never be protected by a “treatment”: it requires careful nurturance. This
is the case because what guarantees respect for law is not its repressive ap-
paratus, which is always improvisatory, but theﬁ'fféngit can create when
it has been cultul‘ally internalized. And this nurturance, this cere which
alone can create this sense both ofinrimacy and of ﬁmiliarity (as Pﬁés’i&s),
is grounded in a shared responsibility—at least in a society of laws.

The real issue is knowing what minors—children and adolescents—
deserve. In June 2007, while the new law was being debated, a French
advel‘tising campaign pl‘ovided a pal‘tial but pel‘Fecﬂy clear {and excep-
tionally symptomatic) answer to this: children deserve “better than that”*
“That” in the ad campaign refers to their parents and grandparents: chil-
dren “deserve” Channel ¥,? the television channel speciﬁcally aimed at
this vital segment of the television audience (i.e., those with “available
brains”: minors®).

This special “segment” is defined by dividing the various age groups
into “slices,” which are then tal‘geted as such (as in “tal‘get audiences’ ),
and these “slices” or “segments,” because their ages are not specified, be-
come instrumental within the channel’s audience-identification system:
rhey become prescriptive, rhrough a genemrional inversion that is only the
most obvious sign of the destruction of education, to which consumer
society’s televisual marketing techniques must inevitably lead. Through
this genemtional inversion, the segment designated “minors’ becomes
prescriptive of the consumption habits of the segment that is ostensibly
adult—but is in fact infantilized: adults become decreasingly responsible
for their children’s behavior, and for their own. Srrucrurally speaking,
adults thus become minors, the result being that adulthood as such, judi—
cial as well as democratic, ap pears to have vanished.

2. What “that” means

An “adult” human being is one recognized as socially adult and thus
1'esponsib1e. Rfspanséé'éfégr is the adults deﬁning trait, an adult who is ir-
l‘es_ponsible, stricto senseo, loses both adult l‘ights and duties. Such an adult
might need supervision, such as eldel‘ly persons entering “second child-
hoed” or adults who have become significantly mentally unbalanced (and
“interned”), or at least do not have all of their mental faculties: respon-
sibility is a mental characteristic and thus also a characteristic of human
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intelligence as both psychic and social. T will return to this dowble dimen-
sion of intelligence in terms of a wider political discourse in which Fran-
cois Fillon, prime minister in the Nicolas Sal‘kozy government, defined—
as his first priority—what he called the “battle of intelligence.”

Responsibility is a psychic, as much as a social, quality of adultheod,
and since Freud it has been clear that formation of this l‘esponsibility, this
ér:'fmm.f'ng adult, develops from inf:ancy rhrough a 1'elarionship of iden-
tification with parents who educate the child. This is what Freud calls
primary identification, about which he claims that

I. it is practically indelible and that it is in operation threughout the
first five years of life,

2. it is the condition of access to the superego through which the adult
transmits to the child being educated the capacity to internalize, the fa-
miliar name of which is “the law”": in idenrifying with the adult, the child
identifies with what the adult identified with while being educated, and
this is l‘epeated from generation to generation, this l‘e_peated identification
is thus what beth distinguishes and links the generations.

This process of identification is precisely what the contemporary cul-
ture indusrry subverts,” in diverrlng and capturing the attention ofyoung
minds in their time of “brain availability,” passive in the face of demands
to consume but increasingly subject to attention problems generally ac-
companied by hyperactivity, to which I will return in Chapters 4 and 5.

Channel Y's reprehensible advertising campaign brazenly exploits this
situation: two different posters depict a father and gl‘andf"ather, that is,
adults, and representatives of adulthood, one with his child, the other
with his grandchild—with the minors they are responsible for guiding to
maturity; in their advertisements, this channel speciﬁcally designed for
minors (“Channel Y declares its “brain-available” target audience: Youth)
ridicules the father and gl‘andf"athel', denying them all resp onsib ility.

In the background, mother and grandmother see nothing dangerous
here, stereotypes (among them, repression) are used to shortcircuit any
parental authority. A blog responding to the campaign accurately portrays
these paternal stereotypes as inverted and derided: the father and grand-
father, trying to make the child iaugh, are infantilized in an “inversion of
values [that] is a typical strategy in advertising that confuses all normal
references, dynamites traditional hierarchies, desrl'oys culture and educa-
tion.”® The moral of these two advertisements, prinred in lal'ge letters on
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each poster, is that “our children deserve better than that"—"that” clearly
indicating the father and grandfather.

The “that” is much more, however, since Freud’s The Ego and the Id of
1923 (Freud’s “second topic"), in which Freud defines a psychic system
that the id [¢a, “that”] forms with the ego [moi], linking consciousness,
the pl‘econscious,q and the unconscious.'® The gg, “that,” the id, is not
enrirely coincident with the unconscious, since if the unconscious con-
sists of repressed representations—repressed by the ego—then the ego
(osrensibly in opposition to the unconscious and thus oriented toward
consciousness) is itself not Fuﬂy conscious. Lhe repressive forces l‘esiding
in the ego are not conscious forces: the ego itself cannot be consciously
aware of the forces working to repress what is ceming from the uncon-
scious, though these repressive forces are part of the ego. In other words,
the ego no longer enrirely coincides with the consciousness, and the id
no longer coincides enrirely with the unconscious. The id, of which the
uncenscious is a part, extends into the ego as the system of unconscious
repression, and in this sense, it is the id that connects the unconscious
and the superego.

An organic and functional link between ego and id exists not only be-
cause the id “contains’ the ego's forces ofrepression but also, Freud tells
us, because the id learns spmfrﬁéng qffﬁf world rhrough the ego’s interme-
diation. The ego, as the seat of consciousness and thus alse of attention,
is the repository of what Husserl calls “primary retentions”—what occurs
in the conscious flow of time. ' But these primary retentions, which are
essenrially perceptions, then become secondary retentions— memories”
in the traditional sense—that can themselves become either preconscious
(latent) or acrually 1'ep1'essed (unconscious). '

As rep ressed perceptions, these psychic phenomena, as representations,
Pl‘ovide the material for the drives emanating from the unconscious (in
conjunction with the id), in so doing setting the stage for the _pleasul‘e
princip le, which searches rhrough the unconscious for immediate grariﬁ—
cation of all drives; “immediate” here meaning without passing rhrough
the 1'eality principle, the social mediation encompassing all media as, to
some extent, the medriom (and the feeling] oFPleasul‘e.

The pleasul‘e pl‘inciple, as it is satisfied (i.e., not deferred or deflected
by the l‘ealiry princip le} is what pl‘oduces jmeisszmce.'B But jouissance is
what vanishes, “dies” [séteins] through the very fact of being achieved
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[atteinf—which is why it is also called the “little death™ jouissanceis
defined by its transitoriness, which differentiates it from desire as well as
from kinds of pleasure only achievable insofar as they differ from jou-
sssance such that when they are attained, they reappear as différance,'*
maintaining their objects as objects of desire. But that presup poses a sup-
plemenmrity, as Derrida indicates. And as we will see, this su_pplemental‘—
ity, which is also a pﬁm‘m(z&m, 15 poison and 1'emedy simulraneously, is the
condition of @//systems of care.

3. Sedimentation of the symbolic intergenerational
environment as the condition of attention formation

The unconscious, with the id as its base, nonetheless contains inherited
psychic representations not iniﬁally fived as conscious, primary retentions
that were then repressed but that were transmitted through a symbolic
mediim, such as language, and through symbolic means in general: ob-
jects, icons, and the myriad memory supports of which the human world
consists from its very inception, since symbolic materials are inherenrly
part of that world and belong there; these are tertiary memories (“supple—
ments’), social or cultural memories subsequently materialized—both
socially materialized and matel‘ially socialized (even thl‘ough e_phemel'al
states of matter such as words, as vibrations in air).

Tertlary retentions are the sedimentations that accumulate across gen-
erations and that are central to the process of creating collective indi-
viduation, internalized rhrough both consciousness and the unconscious
during the development of the psychic apparatus. Freud theorizes the
intergenerational transmission of inherited psychic traits in Moses and
Monotheism (1939),'° where he attempts to conceptualize what he calls
“the dream language of rnyrhs" rhrough which, according to Freud, hu-
mans inherit the Oedipus Complex. But I suggest that Freud fails."”

How can or should the significance of dream symbols be properly un-
derstood? Freud asks this question in A General Introduction to Psychoanal-
ysisin 1916 “this understanding comes to us from many sources: fairy tales
and myths, jokes and simple folktales, that is, from the srudy of morés,
usages, proverbs, and songs of diverse peoples, as well as from the poetic
language of their common rongue“ (GID, 151). Thus, Jean-Bertrand Pon-
talis can say that “when one analyzes what Freud did indeed discover. . .,
one is led inexorably to connect the uncenscious to a #rans-individual
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1'eality. ... To Freud, the unconscious is in no case reducible to an invis-
ible storehouse unique to each person.”'® Freud asks how this “dream lan-
guage ofrnyrhs“ (GIT, 151) mighr be transmitted and where it is pl'esel'ved.
This is a matter of a curious phylogenesis about which Freud later writes,
in Moses and Monotheism, that even if biology

rejects the idea of acquired qualities being transmirted to descendants, . . . we
cannot au fond imagine one without the other. . . . If we accept the continued
existence of such memory traces in our archaic inheritance, then we have
bridged the gap berween individual and mass psychology and can treat peo-
ples as we do the individual neurotic; . . . Itis bold, but inevitable. (MM, 128)

If Freud here condemns himself to neo-Lamarckism, it is because he does
not take tertiary retentions, the basis of epiphyiogenesis, into account'®—
nor, in fact, technics in generai. Yet rhey are ol:supreme importance since
memory’s epiphylogenetic structure uniquely inculcates a process of
psychic and collective individuatien governed by what T have suggested
should be formalized as a geneml ol‘ganology,:o in which the psychic ap-
paratus is continuously reconfigured by technical and technological ap-
paratuses and social structures.”!

Only by thinking the evolution of the psychic apparatus organologi-
caily (ie, as a cerebral organ interacting with other vital organs, form-
ing a body), in relation to both evolving social structures (qua social
organ-izations) and the technical and technological conﬁgumtions con-
structing tertiary retention (qua artificial ergans), can the psyche’s pro-
cess of inherited internalization—which is called education—be prop-
erly assessed.

However, as the internalization of the herimge of:previous generations,
only possible because of memol'y's ol‘ganological (tertiary) nature, this
transmission itself presupposes a close intergenerational relationship that
can be achieved only as ediication thl‘ough a 1‘elationship linking the child,
as a minor with no access to the 1'eaiiry principle, with iiving ancestors.
These living ancestors then serve as transmitters of experience accumu-
lated across many generations, connecting the child with &4 ancestors,
this transmission process is the very formulation and formalizing of the
1‘ealiry pl‘inciple in its many forms of knowledge (knowing how to live,
knowing what to do, knowing how to think [szverr-vivre szzzJoir-ﬁzérﬁ;
szzw.ir—fﬁéwéquf]]. Such transmissions are precisely the plea.sure p1'inciple’s
objects and media—the objects and media of sublimation.
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In this sense, adults primary 1'esponsibiliry is the transmission of the
reality principle as a formalized and encoded accumulation of intergener-
ational experience. And as the internalization of these inherited symbolic
representations, bequeathed by ancesters and transmitted by parents and
other adults, this intergenerarional l‘elarionship constitutes the formation
of attention, constructed of retentions which then create profentions, that
is, the expectations without which aftention is irnpossible', we will exp lore
this further in the following chapter

4. What the “that” makes laugh. Construction and
destruction of the psychic apparatus

Conceived as such a combination ofdiﬂ:ering types of retentions—con-
scious, preconscious, unconscious—ex_perienced consciously or inherited
without h:wing been dil‘ectly lived, the ego and the id form the system
constituting the psychic apparatus and in which

the ego is that part of the id which has been modified by the direct influence
of the external world through the medium of the Pgpt.-Cr. [Preconscious-Con-
scious]. . . . [Tlhe ego seeks o bring the influence of the external world to bear
upon the id and its tendencies, and endeavors w substitute the reality principle
for the pleasure principle which reigns unrestrictedly in the id. (Ego, 15)

When a father, grandfather, or some other adult plays or “clowns around”
with children to make them laugh, since children have often not learned
the 1'ea11ry principle and are (were) thus minors before the law (juridically
not yet 1‘es_ponsible), these adults are actually playing with their own un-
conscious thl‘ough “jokes and stunts’; that is, thl‘ough the id’s connecting
the unconscious and the ege. And at the same time they are “playing”
with their own desire, which is not simply the pleasul‘e princip le but how
it is inscribed in the Real as much as in the Symbolic, rhrough ancestral
intermediation. In their efforts to make children laugh, rhey act rhrough
the unconscious Freud shows us as being expl‘essed in that laughtel', thus
following a trajectory that is not simply repressive autherity nor reality
pl‘inciple but the comprehensive and collusive authol‘ity ofﬁnfa‘s_;: (the
fruit of the imagination, pﬁ{mm"sid]l—of: which “the dream language of
myth” is part.

Yet laughter is an essential element in the construction of the psychic
apparatus, pl‘oduced socially thl‘ough rituals and festivals or pl‘ivately as
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in parent-child play; we call that [¢a] “gentle persuasion [[autorité de
tendresse].” Channel Y's advertising campaign attempts to liquidate that
comp lex tenderness, that comp liciry originating in the unconscious, and
since it implicates many generations in ts desire, ﬁnally it is the id itself
that must be contrelled—shortcircuited—and somehow censored. This
requires replacing the transgenerational superego, by which one reaches
the id (in 1955 Marcuse saw television becoming an “automatic super-
ego"), with an attentional control—that in fact, unforrunarely, creates only
channel surfing and loss of all authority, of any generalized individuation
on the psychic or social level, simultaneously pl‘ovoking inappropriate
and sometimes extremely violent reactions from the overcensured id—for
exarn_ple, thl‘ough delinquent, even criminal acts in minors, acts society
had rhoughr it could contain rhrough mfcﬁ(mémfrep ression, srripped of
all symbolic authority.

In other words, Channel ¥ (along with the exp loiters of the “available”
brains of other juveniles, adults, and many elelel‘ly or irn_paired—those
who are thus made irresponsible and thus relegated to structural imma-
turity), in simulmneously elivel‘ting primary identification and capturing
the attention of young, minds, purely and sirnply desrroys the psychic
appararus's resistance to the plea.sure principle, since if the psyche is prop-
e1'1y formed, it is not reducible to consciousness or the ego but is, rather,
inscribed in a process of psychic and collective individuation in which ax
tention, both psychic and social, can be pl‘oduceel only as an intergenera-
tional relationship.

“To capture the attention of young minds” in this sense means to cap-
ture the attention of the gystems formed by those minds, as ego with id,
such that consciousness is, according to Freud, 1'esponsib1e for reaching
the that, the id, to compromise with the 1‘ealiry princip le, but equally in
which young minds “resonate” in their relation to the id, rﬁpand to it
thus 1‘es_[::oncl‘1ng> to their ancestors, fathers, gl‘andﬁxthers, and #heir ances-
tors, if it is true that "1'espons'1biliry“ means 1'esponding to what one is

gwen.

5. How Jesus became the son of God even
before being born

The law is first of all the 1'elarionship between the generations, as
Antigone says,:: but it is also the sense of the genealogies resonating
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rhroughour the Bible, evident in the Gospel of St Matthew but begin—
ning in Genesis rhrough the descendants of Abel’'s murderer, Cain, who

51.'1'.’.1)-"5 E’ll‘ Frorn T.'].’lE' E'.ICE' O{:Yh“-'h:

Then Cain went away from the presence of the LORD

And dwelt in the land of Nod, East of Eden.

Cain knew his wife, and she conceived and bore Enoch;

and he built a city;, and called the name of the city after the name of his son,
Enoch.

To Enoch was bom Irad; and Irad was the father of Me-hu'ja-el,

and Me-hu'ja-el the father of Me-thu'sha-el, and Me-thu'sha-el the father of
Lamech. (Gen. 4:16-18)

Then Adam returns and Ewve gives birth to Adam’s third son:

And Adam knew his wife again, and she bore a son and called his name Seth,
for she said, “God has appointed for me another child instead of Abel, for
Cain slew him.”

To Seth also a son was born, and he called his name Enoch.

At that time men began to call upon the name of the LORD.

This is the book of the generations of Adam.

When God created man, he made him in the likeness of God.

Male and female he created them, and he blessed them and named them Man
when they were created.

When Adam had lived a hundred and thirty years, he became the father of a
son in his own likeness, after his image, and named him Seth.

The days of Adam after he became the father of Seth were eight hundred
years; and he had other sons and daughters. (Gen. 4:25, 5:1—4)

Then, in Genesis 61,

When men began to multiply on the face of the earth, and daughters were
born to them,

The sons of God saw that the daughters of men were fair; and they took 1w
wife such of them as they chose.

The multitudes issuing from Adam and Eve desired. Later in Genesis
many other genealogies appear, of Shem, Abraham, Jacob, and so on, fol-
lowed by others in Numbers. And then Matthew's Gospel, the “Book of
the generations of Jesus Christ, the son of David, the son of Abraham,”
begins:



