THE STRUGGLE FOR THE WORLD

{fway to the Better there be, it exacis aﬁe” look af the Worst.!
—Thomas Hardy

These Jays ofum'versa? death must be Jﬁ)s ofmu'wasa? newhbirth,
if the ruin is not to be total and final!*

—Thomas Carlyle

BRINGING A NEW DAWN

According to an ancient Chinese proverb “It’s better to be a dog in times of
peace thanto be a humanbeing wandering in times of chaos.™ Today we can-
not live as peaceful dogs. For modern human beings, the only choice is to pet-
severe through the tuimult of what has increasinglybeen defined as the “global
century” In fact, if one word could encapsulate the zeitgeist of our time, the
strongest contender would surely be globalization.* Although the present-day
flow of commodities and consequent interconnectedness between peoples
and cultures has many historical antecedents,” globalization in its twenty-
first century form is uhique in its intensity, rahge, speed, and transformative
technology.® The shelves of bookstores groan under the weight of texts that
seekto refine, expand, or reinterpret the meaning and significance of this new
phenomenon. Some have argued that because of globalization the world has
become flat, while others say it is still a very rugged place.” We do not intend
to add to this already too copious literature,
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Instead we set our sights on analysis of some of the many political organi-
zations ahd social movements that fervently oppose capitalist globalization.
We call them aurora movements because they promise a hew liberating dawn
that will banish the dark injustices of the previous era. As a Zapatista mani-
festo puts it: “If this world does not have a place for us, then another world
must be made . .. What is missing is yet to come.” This is ohly ohe example
of popular protest against the insecurity and rootlessness associated with the
“explosion” of the free market ideclogy.® It began in the 19905 as violent street
protests and increased support for anhtisystem populist-hatiohalists spread
from Latin America to Europe. The collapse of the financial systems in Asia
led to widespread panic and riots culminating at the end of the old millen-
nium in the “Battle of Seattle,” where thousands of demonstrators, rahging
from traditional trade unionists to militant ecological activists, took cver the
streets ih protest against the meeting of the World Trade Organization. Al-
though the protest was quelled, it engendered a new unity (however fleeting)
among a wide variety of opponents to the globalization process.

The g/11 jihadist attacks on the World Trade Center and the Pentagon
brought a new phase to the struggle, demonstrating that some zealots were
quite willing to destroy this world to bring another. The military conflicts that
ehsued were felt by those on both the antiglobal left and antiglobal right as a
cohfirmation that imperialism and war were the touchstohes of an inhuman
globalization based on suffering and misery And so the twenty-first century
was borh in fire, fury, and blood. Subsequently, a global financial meltdown
raised fresh doubts about the sustainability of the path taken by necliberal
globalization and added increased urgency to the search for radical alterna-
tives to save a world apparently plunging into chaes.

Oppositional movements cah be purely instrumental, but the ones we will
discuss have much higher ambitions. They span the political spectrum from
right-wing groups and activistintellectuals in Europe to left-wing political pat-
ties in Latin America, along with the “movement of movements”—the World
Social Forwm. We included as well groups with no apparent “wings” at all,
such as Muslim “holy warriors,” homadic ravers, and the international “slow”
movement. These groups gain inspiration from multiple contexts, cultures,
and traditions. Some seek to recapture lost indigenous truths; some preach
universalism; others worship the nation; while jihadists hope to return Islam
to its primal roots. The more leftist of this varied lot have geherally defined
themselves as alter-globalizing or as “global justice” movements, to distin-
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guish themselves from antiglobalist groups on the right, which are portrayed
by their oppenents as hatichalistic, restrictive, and politically conservative
We shall show that the mind-set of the aurora movements blurs the old right/
left distinction. As will become evident, whether they come from the right
or left or from someplace completely different, they all wish to redirect the
course of history and inaugurate a hew world where human potentials are
realized, justice reighs, and happiness is universal. All are more active than
cohitemplative, polarizing rather than pragmatic. Their shared goalis to defy
and transform, not adjust and reform.

These groups are also alike inthat they are at one and the same time reflec-
tions ahd shadows of globalization. As active opponents to global processes,
they must propose solutions that are global in their ramifications, while also
reversing the order of the present. So, the afirmation of difference implies the
cohstruction of an alterhative belief system with many of the same universal-
izing characteristics found in global capitalism. Just as global capitalism is
accused of affecting all areas of life, the changes pursued by these oppositional
groups are total. All these activists tend to see themselves as soldiers in an
existenttial battle” for redemption of the world from the evils of globaliza-
tion, They are, they believe, engaged in a life-or-death conflict between two
expansiohist models of the human future—one raticnal, bureaucratic, com-
mercial, and immoral; the other spiritual, humane, heartfelt, and righteous.
This battle, in its various permutations, is the subject of our book.

THE PAST OF THE STRUGGLE FOR THE FUTURE

In many ways the search for a hew wozld is nothing new. Throughout West-
ern history, there has been no shortage of movements that strive to abolish
the injustice, indighity, and inhumanity of the present. Popular rebellions
in the form of peasant uprisings and urban revolts were a sighificant force
all throughout premodern times. Though many were driven by specific com-
plaints (against taxation, for instahce), others aimed to completely transform
society. Millenarian movements built on a Christiah narrative of sin, purifica-
tion, and redemption were devoted to ushering in a promised land of eternal
peace, prosperity, ahd happiness.® For example, in the early sixteenth century,
the Anabaptist messiah Jah Bockelson declared the death of the old world and
the advent of a new age of free love and equality In the German city of Min-
ster (heralded as the “New Zion”}, 10,000 of his followers held off the army for
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a year before theirfinal defeat and annihilation.” And in seventeenth-century
England, “it seemed as though the world mightbe turhed upside down” bythe
radical passions of the Levellers and the Diggers.*

The French Revolution of 1785 was undoubtedly the most influential, am-
bitious, and successful effort to trahsform the world, it was fueled by the phi-
losophers of the Enlightenment, who, in the hame of reason, questiched the
existing traditions, superstitions, and institutions of the age. By eroding the
foundations of the taken-for-granted universe, these thinkers opened the way
for the revolutionary deluge. Gracchus Babeuf, swept along by the floed of his-
tory, prophesied that “all should return to chaos, in order that out of the chaos a
new and rejuvenated world emerges.”™ As the romantic French historian Jules
Michelet described the Revelution: “The world is waiting for a faith, to march
forward again, to breathe and to live . . . Everything has gravitated towards
ohe point, and that point how speaks forth; it is a uhanimous prayer from the
heart of France.™® Inspired by the unifying “prayer from the heart of France,”
a surge of movements aimed at the regeneration of humankind swe pt through
nineteenth-century Europe and beyond. “No period before or after has experi-
ehced so luxurious aflowering of Utopiah schemes purporting to offer a coher-
ent, complete, and final solution to the problem of social evil ™™ Dostoevsky
described the prevalent revolutionary attitude in his novel The Possessed as a
“fire in the minds of men.™*® The revoluticnary flame burhed bright in Karl
Marx’s impassioned declaration of communism as the liberating last stage of
history The 20th century would turn many of these utopian impulses into ac-
tual projects to liberate man from the evils of history, starting with the soviet
attempt to make the communist ideal areality. The sense of a “newbeginning”
and the belief that “history itself was at a turhing point” also nurtured the fas-
cist quest “to purge civilization of decadence, and foster the emergence of a new
breed of human beings which it defined in terms not of universal categories but
essentially mythic national and racial ohes ”* The hope for radical transforma-
tion carried over into the Third Weorld as well, where many anticolonial lib-
eration movelnents promised not only the pragmatic advantages of an autono-
mous hation-state but also the launching of an entirely new epoch in human
history This millenariah intention was clear in the writings of Frantz Fanon,
the intellectual prophet of the Third World anticolonial struggle, for whom
“decolonization is hot merely the establishment of a New State or the achieve-
ment of Sovereignty but the replacement of cne species of mnan by another
species of man. The world is turned upside down, the last becomme the first.

aapg
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According to Fanon, the struggle against colonialism “infuses a new rhythm
[into existence], specific to a hew genheration of men, with a hew lahguage and
a new humanity Decolonization is truly the creation of new men.”*! Symbolic
performances such as the so-called cargo cults* that flourished among indig-
ehous peoples in the Pacific islands and elsewhere during the mid-twentieth
century also aimed at overturhing colonial autherity in preparation for the
imminent arrival of a new golden age. So did the “Grounded Utopian Move-
ments” such asthe Rastafarians in Jamaica, the American Indian Ghost Dance
religion of the late nineteenth and early twentieth centuries, and the Guatema-
lan Maya movement of the 19805 (among others).**

Sadly, Marx’s utopiah program of liberation provided the ideological jus-
tification for totalitarianism, the fascist project descended into the horrors of
the Helocaust, the regimes of decolonized states often proved to be as exploit-
ative and brutal as their colonial predecessors, and the bounty promised by the
cargo cults did not materialize. In the era of “the God that failed,” it seemed
that dreams of a blissful new age had become nightmares instead. As a result
of these catastrophes, postwar antiutopian intellectuals from both the left and
right repudiated ahy possibility of collective emancipation. On the right, Karl
Popper portrayed utopian blueprints as inevitably dangerous, pernicious, and
self-defeating. Ideal societies are khown “ohly from our dreams ahd from the
dreams of our poets and prophets. They cannot be discussed, only proclaimed
from the housetops. They do not call for the rational attitude of the impartial
judge, but for the emotional attitude of the impassiohed preacher.”* From the
left, Hannah Arendt asked: “And what else, finally, is this ideal of modern so-
ciety but the age-old dream of the poor and destitute, which can have a charm
of its own so long as it is a dreain, but turhs into a fool’s paradise as soon as
itis realized?"** Aleksandr Solzhenitsyn, who had intimate experience of one
such “fool’s paradise,” knew where the blame lay: “Thanks to ideology, the
twentieth century was fated to experience evildoing on a scale calculated in
the millions. This cahnot be denied, hor passed over, hor suppressed.”

Others concurred. For Raymond Aron the time had come to “challenge
all the prophets of redemption” and to celebrate the “advent of the skeptics.”™
Judith Shklar agreed that “the urge to construct grahd desighs for the pelitical
future of mankind is gone, The last vestiges of utopian faith required for such an
ehterprise have vanished,”® while Daniel Bell proclaimed that chiliastic hopes,
millenarianisin, apocalyptic thinking, and ideclogy itself had come to “a dead
end.™® In this same period Otto Kirchheimer described the transformation of
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the ideclogical mass parties of old into political machines, centrist and practi-
cal, constructed with the sole purpose of winhing elections. Instead of organi-
zations devoted to provide “spiritual shelter” and a “vision of things to come,”
the new type of parties would be committed to efficient, narrow, short-term
goals suited to a titne of “deideclogization.” ™

However, the hormative end-of-ideclogy harrative was seriously challenged
inthe 19605 and 19705 by liberation theclogies, hippie and drug subcultures,
civil rights crusades, antiwar activisim, feminist protests, and a New Left com-
mitted to overturhing “the system” and to achieving a total transformation of
the modernworld. The content of the dreamed-of utopia differed in its details
but usually included the elimination of sexual and other taboos, the end of
violence, the establishment of complete equality, and the rise of all-embracing
communities of love and sharing. As the Students for a Democratic Society
(SDS) declared in 1962, “If we appear to seek the unattainable, as it has been
said, thenlet it be known that we do so to avoid the unimaginable.™ Or, as the
protestors who took overthe streets of Paris in 1968 declared: “Inasociety that
has abolished all adventures, the only adventure left is to abolish society.”

Although these utopian visions failed, their reappearance led some to re-
think the end-of-ideclogy paradigm. While remaining a proponent of rational
liberalism, Isaiah Berlin took note of the resurgence of the “age-old dream”
that “there is, there must be—and it can be found—the final solution to all
human ills.”* The Polish philosopher Leszek Kelakowski resighed himself to
the “unavoidable” and “irreconcilable” conflict between skeptical and utopian

mentalities. “The victory of utopiah dreams would lead us to a totalitarian
nightmare and the utter downfall of civilization, whereas the unchallenged
domination of the skeptical spirit would conhdemn us to a hopeless staghation,
to an immobility that a slight accident could easily conwvert into catastrophic
chaos. ™4 Anthropologist Victor Turner tock a more positive view of utopian-
ism arguing that carhivalesque upsurges of “liminality” and celebratory egali-
tariah “commmunitas” are hecessary to offsetah overly rigid social order. ™

But the majority of intellectuals remained certain that there were no pos-
sible positive alternatives to the status quo. Utopiah movements were merely
aberrations, soon to be subsumed in the inevitable march toward a rational
future. This perspective received powerful confirmation with the disintegra-
tion of the Soviet Union. Its collapse was taken as convincing evidence that the
predicted “end” of history had indeed arrived,as well as the end of ideologyand
the end of revolution. Indeed, it seemed the Western world had entered a period
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of “endism”™® in which transformative utopias were no longer to be imagined. *
Bureaucratic rationalism, it seemed, had crushed all rivals; representative de-
mocracy had emerged victorious; industrial capitalism was eternally trium-
phant. The only future imaginable was the “wearyutopianism” of the unfettered
free market as realized in the pure entrepreneurial spaces of monochromatic
export processing zohes. ™ Though some waves would continue to ripple across
the surface, stormy conflicts over what political and economic (not to mention
spiritual) systems should govern human affairs had been permanently settled.
Francis Fukuyama, the most eloquent spokesiman for this perspective, wistfully
remarked in 1989 that “the end of history will be a very sad time.” Nonetheless,
the “worldwide ideological struggle that called forth daring, courage, imagina-
tion, and idealism” was a thing of the past. It had been “replaced by economic
calculation, the endless solving oftechnical problems, environmental concerns,
and the satisfaction of sophisticated consumer demands.”®

Other social scientists and public intellectuals of the late twentieth century
agreed that humanity had indeed permanently entered into a postrevolution-
ary era.® The worldwide spread of rationalism and capitalisin had decisively
eliminated all traces of outmoded radicalism except among the most incon-
sequential groups. War also had been finally understood to be repulsive, un-
civilized, and economically counterproductive; it would soon follow the path
of dueling and slavery and simmply cease to exist.*! Even the nation would soon
disappear, according to the Marxist historian Eric Hobsbawm. As he wrote:
Despite “inen’s and women's longing for group identity” and hotwithstand-
ing ethnic “reactionary upheavals,” a “new supranational restructuring of the
globe™ would “inevitably supersede nation-states.™?

The appearance of violent apocalyptic sects in the latter part of the twen-
tieth century, such as Jim Johes's Peoples Temple (whose members laid down
their lives in what Jones called an “act of revolutionary suicide protesting the
cohditions of ah inhumane world”),*? the Branch Davidians, Aum Shinrikye,
and the Order of the Sclar Temple, among others, were explained as vestiges
of a bygone age of zealotry and irrational belief, reminding the majority how
far humanity had advanced on the road toward its predestined goal of prag-
matic reasoh. These sects ahd their destructive trajectories confirmed that it
was time to “return millenarianism to the religious realm, where it belongs.™
Fromm this perspective, expressions of apocalyptic imagination and the radical
pursuit of transcehdence would perhaps continue to exist, but only among a
few religious fanatics and pathetic remnants of the 1960s.
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Though there was strong dissent from the majority opinion:** With reluc-
tance, hostalgia, and even a sense of tragedy, intellectuals at the turn of the
millennium by and large accepted a present that brooked no alternatives. Ben-
jamin Barber’s famous essay about the forthcoming battle between the forces
of McWorld (liberal globalism) and jihad (the tribal reaction of identity and
commuhity) entertained the possibility that “Tihad may be a last deep sigh
before the eternal yawn of McWorld.™® Francois Furet lamented: “Here we
are, condemned to live in the world as it 15 The active quest for salvation
in this world was no longer imaginable; the potential for redemptive politi-
cal transformation had faded forever into the mist of history. Zygmunt Bau-
man complained that we were all living in a shameful “postideclogical” and
“postutopian” age, with no grand desighs except for the relentless pursuit of
individual self-interest and happiness.® The struggle for ancther world was a
ghostly remnant of a dead idealisin, to be recalled with regret, but impossible
to revive in a world “cold and grey” in which “a light has gone out™®

THE RETURN OF THE STRUGGLE FOR THE FUTURE

While the end of the twentieth century was marked by a resighed acceptance
of the demystification of the world and the predominance of instrumemntal
rationality, the beginning of the millenniwm brought with it the unexpected
“counterhegemonic” irruptionhs we mentiohed earlier in our introduction. As
a result, studies on “resistance to globalization™ greatly increased. However,
the bland term resistance does not adequately reflect the fiery hopes of move-
ments that wish to totally overturn what they see as an illegitimate heoliberal
order. For them, the defining struggle of our era is between liberal-capitalist
“globalism™ and its “ideclogical challengers™® The fate of the twenty-first
century—and of humanity—will be sealed by the “clash between a singular
market civilization . . . versus the possibility of a diversity of civilizations.™
The world itself has become both the stage and frame of reference for groups
challenging the status quo, as a “global imaginary”® becomes predominant,
linking oppositional forces everywhere.

Within this new global consciousness, the old paradigm of social class
has increasingly been replaced by categories such as “humanity” and “future
geherations,” while class warfare has been subsumed by demands for identity
and respect.®® Furthermore, the ultimate goal of many of these movements is
not restricted to achieving the emancipation of a territory, a people or a pat-
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ticular group—though such objectives often serve as the starting peints for
action. Instead, “the extent of the hoped for community-of-the-liberated™ has
been expanded to include all of humanity ** As we shall see, this also holds for
“right-wing,” “left-wing” and “no-wing” antiglcbalists. Consequently, there
has been anh increased focus on achieving solidarity amohg movements ahd
transhatiohal actors around the globe, all seeking the linked goals of liberty
and respect. The current internationalization of resistance is hot a wholly new
phenomenon. Abelitionhism and female suffrage had already developed inter-
national moral networks in the hineteenth century® However, as hoted by
Charles Tilly, “the international construction of ‘We’ became an increasingly
familiar feature of twenty-first century social movements.™®

A variety of theories have emerged to explain the rise of worldwide resis-
tance to the capitalist global order and its future implications. Many authors
have resurrected Karl Polanyi’s thesis that an unregulated market ecohomy
necessarily creates instability, the erosion of safety hets and communal bonds,
which in turn inspires coultermovemments to reestablish community, belong-
ing, and a sense of security ¥ World-systems theorists, focusing on the long
term, uhderstand the present antagonism to globalization as an example of a
recurring pattern of resistance that is typical of periods of imperial collapse
In a more heterodox fashion, Michael Hardt and Antonio Negri have argued
for the existence of a hew global reveluticnary force—the “living thing” they
call the “Multitude™ —that transcends nation-states, ethnicities, and races. To
them, this radical and shapeless force has created a coutterempire engaged in
a war of liberation that will end in “authentic social peace” and the arrival of a
radically transformed world. >

Much of this new literature, though accepting the multifaceted nature of
resistance to globalization,” stresses fundamental underlying commeonalities
between rebellious groups who believe “another world is possible ™! We will
return to some of these perspectives ih our cohclusion. However, in our view,
this research, useful as it is, has not yet achieved a comprehensive understand-
ing of the nature of the present-day opposition to globalization. This is because
the spiritually grounded and emotionally compelling redemptive aspect of re-
sistance has been understudied and underestimated. Instead, the focus has
overwhelmingly been on abstract and often mechanistic models that stress
strategies of cohtention, mobilization, and activisin or on the differences be-
tween leftist “global justice” alter-globalism and “rightist” natiohalist antiglo-
balism, while ighoring other “no-wing” transformative movements. Utopian



10 THE STRUGGLE FOR THE WORLD

impulses, conceptions of society and humankind, theories of emancipation
and salvation, and the values, feelings, and experiences that motivate activ-
ists to struggle and suffer for their beliefs have tended to pass unnoticed.®* As
a result, one study concludes: “There can be no new grand strategy or grand
narrative across such a diversity of struggles.™ While we ackhowledge that
strategies differ, we argue that there is indeed a grand narrative based on a
“common ethical core and a common mental map™* that has arisen in re-
spohse to globalization. Theodor Adorho, in one of his final aphorisms, stated
that in the face of despair the only available option “is the attempt to con-
template all things as they would present themselves from the standpoint of
redemption.™? This re demptive narrative is cleatly voiced from within the var-
ied movements we consider in the following pages.

A disinclination to address parallels in the way these movements under-
stand ahd pursue their millennial goals is related to another sighificantabsence
in mainstream ahalysis of global resistance to the global erder. With a few ex-
ceptions,® there has been a noticeable reluctance to include jihadis, nationalist
groups, violent groups, “new hew religiohs,” or ecstatic movements uhder the
umbrella of resistance to globalization. Rather, there has been a tendency, as
noted by Ronaldo Munck, to distinguish between “good and bad social move-
ments” or “serious” ahd “less serious” groups and to exclude discussion of the
“bad” onhes for fear of tainting the others.*” As we will show throughout this
book, despite many apparent differences, there are nonetheless striking simi-
larities in the discourses, beliefs, and motives of groups, whether “good” or
“bad,” “global” or “haticnalist,” “alter” or “anti,” “serious” or “frivolous,” “left”
or “right,” which see themselves engaged in an all-out struggle to liberate hu-
manity from its chains and bring about the dawhing of a new era.



