INTRODUCTION

Masculinity in a National Imaginary

Social workers estimate that ﬂmusauﬂs—pﬂ'ﬁaps tens of
ﬂrm.tsmm’s—of.-'lrfush'm women live as invisibles in Germany, their
lives physically defined by the fowr walls of their home and ordered
byfom'sfﬁp?fs: the Quran, male superiority, the importance of
fame'b; violence and honor, In the middle ofo'rmauy, these women
live as slaves, unseen or ignored by their German neighbors, hidden
behind walls auﬂfmgottﬂ!.

Splegel Online 2004

The percent ofscﬁoo?gin's wearing headscarves in the Berlin district
where Hatin [sic] was killed Fmsgoufﬁom w'rmﬁ”:y none to about
40 percent in the past three years, Which one of today’s smiling
scﬁoo{g’aﬂs. - will be um‘i’)-'f'ar’s victim ofﬁouor?

Blehl 2005

THE COVERED MUSLIM woMaAw has become a spectacle In the Western medla.
Repeatedly visible oh magazine covers and the front page of hewspapers, she
15 a symbol of the challenge facing European governments that are struggling
to Integrate large and growing Muslim populations. For many, her headscarf 1s
emblematic of the fallure of Immigrants who came to countrles such as France
and Germany as guestworkers to assimilate to the culture of thelr European
hosts, even after generatlons of resldence. Debates rage In both France and
Germany over whether Musllm women and gltls should be allowed to wear
headscarves in public schoels, with many who support a headscarf ban, argu-
Ing that the headscarf symbolizes the oppression of the Musllm woman, which
a moderh democracy should hot condone. Mahy hatratlves by and about Mus-
llm women portray them as victims of male brutality who must be rescued
from traditlonal, oppressive male morality, which 1s Imagined as atotal control
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over female bodles and actlons. Memolrs by women who have escaped forced
marrlages, attempted honor killings (murder of a family member to preserve
the famlily’s reputation), and other violence are taken up by publishers and re-
vlewels ahd become International best sellers, at least 1n part because they ful-
fill expectatlons that stir the moral outrage of thelr Intended audience.!

With all of this attentlon directed at the Muslim woman as victlm, no one
has stopped to Investigate how the Muslim man has been depicted in such ac-
counts. Even when men are not mentloned directly, such narratives implicitly
embed negatlve representations. These representatlons are partlcularly promi-
nent in Europe ahd play a major role 1n the pelitical process in many European
countrles, shaplng public policy, cltizenshlp leglslation, and the course of elec-
tlons. Though these stigmatlzing Images bear little relatlonship to the everyday
practices ahd experlences of most meh and women of Muslim background now
living in Europe, the naturalizatlon of negatlve stereotypes of the Muslin man
has been so profound that even people who see themselves as polltically and
soclally llberal, tolerant of difference, and cosmopollitan may hot recognlze the
extent of this stigmatizatlon. Why 1s this so? How have these negatlve stereo-
types become so naturalized that they go unrecoghlzed, even among many who
are cohcerhed about soclal equality and the rights of minoritles? What 1s the
sighificance of such fallures of recognition?

In this book I show that the stigmatization of the masculinlty of a minor-
1ty such as Muslim men often goes unhoticed because of the blind spots and
silences that suwrround this stigmatization. This sometimes invisible or impliclt
process of stlgmatizatlon 1s linked to Imtertwined natlonal and transnational
Imaginhaties that rest oh a foundatlon of fantasy. I argue that the fantasles asso-
clated with stigmatization are enacted through natlonal dramas of moral panic
that play out In the arenas of politics and the medla. A national imaginary 1s
a system of cultural representatlons that makes the contouts of the hatlon-
state emotlonally plausible? 1n part by differentlating the natlon-state from
others on the basls of distinctive natlonal cultural forms and “a strong sense
of ‘us’ versus ‘them'—a sense of exclusive belonglng” (Borheman 2004 14). A
natlonal Imaglnary 1s thus generated and sustained through an ongolng pro-
cess of myth-making (Barthes 1972). The state makes clalms on the loyalty of
1ts inhabitants through Identification with the natlon and its specific forms of
culture, a process of Imagining a shared experlence that simultaneously marks
varlous forms of soclal difference. Thus, a “Muslim man,” while recognizable
oh the street of any Geriman clty as an Individual, likely an immigrant or the
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soh of anlmmigrant, most probably from Tutkey, Is also seen through the lens
of a soclally shared fantasy that forms the context through which his visible
attributes are notlced and Interpreted. This soclal fantasy positlons the Mus-
llm man as a stlgmatized “othel” a posltioning that affects the possibilitles for
the Muslim man’s cultural cltizenship or sense of full belonging.* Even more
significantly, this fantasy also plays an Important role 1n constitutlng a Ger-
mah hatlohal Identity as this 1dentlty Is taken up and inhabited by these who
conslder themselves to be German. Why would German identlty be linked to a
fantasy about Muslim women and thelr violent men?

The identlty of the natlohal subject, that is, of cne who fully belongs to the
natlon as one of “us,” rests on a discursive process In which others are defined
as “not-us” In this natlonal Imaginary of belonging, the other occuples what
Tudith Butler has called a “zone of uninhabitability]’ in which the thought of
Inhabiting the positlon of the other Is a threat to one’s own sense of 1dentity
and s ablected with a feeling along the lines of, “I would rather dle than do or
be that!” (Butler 1993 243 . 2). Abjection 1s thus the process of malntalhing a
sense of wholeness and Identlty by casting out that which is felt to be Improper
or dangerous to the integrity of the self* [ argue that stigmatization of Muslimn
mascullnlty 1s a form of abjectlon, In which the Muslim mans sense of self
and honor are represented In Eurcpean hatlonal discourses as an uninhablt-
able way of belng, for Instance, a German or a Frenchman or a Norweglan,
This process of abjectlon structures fantasy. But the Musllm man Is not simply
other to speclfic German or French or Norweglan natlonal Imaginarles. His
abjectlon 1s relnforced by his positloning in a transnatlonal Imaginary inwhich
the “modern” 1s constituted Ih opposition to the “traditlonal” as abjected other.
As Edward Sald recoghlzed 1n his analysls of Orlentalist discowrse (1978), the
Musllm stands as other In a discourse that casts the Orlent as the antithesls of
the West and its Enlightenment values.?

The natlonal subject ofa modern democracybased on equalltyand arespect
for human rights stands as the antlthesis of an abjected subject whose sense of
belonglng must rest on viclence and the abuse of women. I show that this stig-
matlzatlon Is intense yet uninoticed because local cultural practices In Western
countrles—especlally culturally speclfic aspects of gender and the organizatlon
of publlc spaces such as the nuclear family and the boundary between pub-
lic and private—are confounded In public discourse with what are generally
agreed to be unlversally applicable 1deas of human rights and democracy in a
kind oflogical or rhetorical slippage.
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When the two levels—presumably universalizable (though stlll historically
contingent and contestable) principles such as baslc human rights, freedom
and autonomy, and locally specific cultural practices that vary from one Eu-
ropeah couhtry ol reglon to another—are confounded, minoritles that do hot
conform to local cultural expectations are also preswmned to fall outslde what 1s
expected of a citlzen in a Western democracy. Through this process, other orga-
nizatlons of gender and family relations are identlfied as oppressive of wolnen,
the Musllm man Is assoclated with this oppressive organlzation of gender, and
he 15 located as other. He Is stigmatized in the hame of freedom, democracy,
and human rights and is abjected as the antithesls of these principles. He 1s
recoghlzed as seeking honor and respect primarlly through vielence and the
oppresslon of wolnen, means that are Incompatible with the ethical subject of
a democtacy His locatlon as other stimulates moral outrage at the violatlon
of culturally local but asswned-to-be unlversal ethical asswmptlons about the
proper organlzatlon of gender and soclal space, and his stigmatlzation goes
uhtecoghized. Even his situatlon as an explolted guestworker or a minority
subject to soclal discrimination and raclsm s obscured by thils assoclatlon
with terrorlsm and domestlc violence, The confounding of culturally particular
practices and ldeologles with universal principles exacerbates and justifies the
stigmatlzatlon of Muslim masculinity, making it ixvlsible even to those who are
motally outraged by soclal ilnequallty and discrimination,

Though hegative perceptions of the Musllm man have been relnforced by
the post-September 11 climate In which the Muslim man is often viewed trans-
natlonally as a potentlal terrorist, and though the situation of Muslims has been
framed in many European countrles 1n similar terms as a “ciisls” in the media
and public dlscourse, the specific manlfestatlons of this crlsls are somewhat dif-
ferent from one country to the hext, even when the media and governments of
the varlous European countrles are attuhed to 1ssues facing thelr nelghbors and
closely watch steps taken to deal with varlous manifestations of the crisis. Each
natlon-state experlences the Muslim challenge 1n somewhat different terms be-
cause of the place that specific Muslim populations occupy within the national
Imaginary of the country they inhabit.

This book analyzes the structure of stigmatlzed mascullnlty as fantasy and
1ts place in a hatlonal Imaglnaty by focusing oh an Important subpopulation
of Muslins In Europe, namely, Turkish lmmigrants and thelr descendants
now living in Germany. In Germany, the sense of crisls has been framed as the
evolutlon of a “paralle]l soclety” that threatens the coherence of Germany as
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a recently reunified state.® The emergence of this threatening parallel soclety
has been attributed to a refusal of men of Turkish background to assimilate
to German culture because of what Is perceived as thelr unwillingness to glve
up traditional Turkish and Muslim cultural practices such as the malnte hahce
of honor through the contrel of women, Some German scholars, for exam-
ple, have argued that the women are eager for educatlon and Integration, but
that thelr men hold them back and lock them up (e.g., Heltmeyer, Miiller, and
Schroder 1997). Furthermore, the speclfic manifestations of stigmatizatlon in
Germany have been shaped in part by the prominence and conflatlon of two
sets of stereotypes: those assoclated with Muslims and Islam, and those as-
soclated with the Turk Images of the Turk have a distinct and vivid history
due to the often threatening presence of the Ottoman Emplre at the edge of
Europe over many centutles. Furthermore, Germany’s lohg and complex his-
tory of tles to the Ottoman Empire and Turkey has also shaped representations
of the Turk

Interrogating both the sehse of crisis over the integration Into Germany of
Turks as a Muslim minority and popular as well as scholarly explanations and
proposed solutlons for the crisls, [ argue that the stigmatization of the Mus-
lim man and the Tutk occuples an important place in the constitutlon of Ger-
man hatlonhood and subjectivity at this historlcal juncture. Glven Germany’s
troubled history assoclated with its Nazl past, the country has been particularly
preoccupled with establishing and malntaining itself as a state that exempli-
fles democratic values In the post-World War II perlod. In Germany’s post-
war Constltution, or Baslc Law, gender equallty 1s a key 1decloglcal site for the
artlculation of these democratic values. Much of the German stereotyplng of
Muslim men reflects a preoccupation with a Muslim crganization of gender as
a threat to a soclal order founded on these unlversal values as they are embed-
ded 1n the Constitution. But Germah gender organization 1s itself linked to cul-
turally and historically specific forms of personal honor, bodily discipline, and
soclal space that mark the most intimate aspects of the relatlonship between the
cltizen and the state.

Both rural Turkish and varlous Islamlc modes of gender organization,
bodily discipline, and the maintenance of honor are In many respects at odds
with these German cultural practices. However, they are not hecessatily Incom-
patlble with the princlples of democracy that underlie the German natlon-state
and Its constitutlonal foundation. But the possibility that other gender practices
mlight be consistent with life in a liberal democracy such as Germany Is rarely
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considered. The alternatives ate, instead, stigmatized and abjected. The con-
founding of the universal and the local enables and renders invisible forms of
stigmatlzatlon that would be difficult to Justify If they were visible and explicit.

It has been argued that “there Is no single narrative of the natlon” because
“different groups (genders, classes, ethnlcltles, generatlons, and so on) do not
experlence the myrlad natlonal formations in the same way” (McClintock 1997:
93). But can we hevertheless see traces of a hegemonic hatlonal imaglnary even
among those who are marginallzed by It, Including Immigrants and others
marked as outslders? I argue that not only do these stigmatizations and the
soclal fantasles assoclated with them constraln the possibilities for full cultural
cltizenship for a stigmatlzed mincrity, but also that traces of these stigmatlza-
tlons are manifest by Individuals as an array of strategles for the malntenance of
a posltive sublectlvity and Identity in the face of abjection. I therefore juxtapose
German soclal fantasies of the Musllm man with the volces of dlasporlc men
and women of Turkish background, examining traces of stigmatization In thelr
negotlations of public Identltles. My goal Is to make the stigmatlzation of a mi-
norlty masculinity visible. I demonstrate how this stigmatization Is naturallzed
through a hegemonlc discourse emotlonally structured by soclal fantasles and
how a natlonal and trahshaticnal Imaginary based on such fantasles Is pro-
duced through government institutions and public culture,

NATIONAL IMAGINARIES, NATIONAL SUBIJECTS,
AND THE PROCESS OF ABJECTION

Where does a hegemonic natlonal imaginary come from? A natlonal imaglnary
1s based, at least in part, onideas of the state” that ate reproduced through what
Foucault called governmentality (Foucault1991)—anarray of practices through
which the population of a modern natlon-state Is governed, including institu-
tlons such as schools and the police, agencles for the provislon of soclal services,
dlscourses, norms, and even Individual self-regulation through techniques for
disclplining and caring for the self These forms of governmentallty encom-
pass mote than what mnight formally be called “the state” They simultaneously
reproduce the state and Its place 1n a global order and locate individuals as
subjects within that order® regulating the most intimate detalls of thelr lives
such as mattlage, birth control, and kinship relations as an aspect of the state’s
mlisslon to optlimize the welfare and productivity of 1ts populatlon.® Forms of
governmentallty Include Institutlons that minorltles must negotlate every day,
Institutlons that have the potentlal to shape thelr practices and identitles. As
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Athwa Ong has demonstrated, the provislon of soclal services to immigrants
converges with other techniques of administration to constitute “particular cat-
egorles of cltlzen-subject” (Ong 2003: 6). Often, the provislon of such services
15 accompanled by demands for conformity to local norms and by practices of
recoghition and misrecognition that marginalize those who fall to conform to
dominant norms.'® These practlces thus constltute a minority subject In rela-
tlon to the state as 1t 1s imagined by this subject through everyday experlences
of governmenntality

[n Germany, soclal service provision and the rights of minorlitles to govern-
mental services have had a sighificant impact on the discoutse about integra-
tlon, The emphasis on Irreconcllable cultural difference that pervades popular
discourse and that Is manifest in voclferous concerns about the establishment of
a parallel soclety steins 1n part from speclfic forms of governmentality by which
minerity populations are categorized and managed. Frank-Olaf Radtke (1997)
has argued that migrants to Germany were turned Into “ethnlc minoritles” by
policles of the German state. These policles foregrounded language and religlon
In providing Immigrant soclal services and dealt with people in terms of thelr
ethnic identity and group membership rather than in terms of thelr Individual
clrcumstahces. The growlhg humber of migrants was disttlbuted among com-
petlng welfare organlzatlons, which provided soclal services, split according to
differences of language and religlon assoclated with the migrants’ countrles of
orlgin, Thus, migrants from Catholic counttles were handled by Cathelic wel-
fare agencles, Protestants by Protestant agencles, and Muslims (primarily from
Turkey but also from the Maghreb) by nondenominational organizations with
links to trade unlons.

This reified perspectlve on cultural difference in turn shaped the research
questlons pursued by soclal advisors and scholars, who, as experts, are In a po-
sitlon to generate authorltative “truths” that are the basis of soclal projects,
typleally framed 1n terms of the “difficultles and conflicts of a life between cul-
tures” (Radtke 1907 252). For example, detalled reports of village life in Tur-
key were used to demonstrate how difficult integration would Inevitably be
for Turkish migrants. This focus on “culture” and the difficultles of integration
penetrated Into popular and political discourse, contributing to xenophobic
polltical propaganda and negatlve stereotypes and creating Increasing pressure
to restrict Immigration. Family structure and gender organization have been
targeted directly by institutlons such as shelters for women and girls and in
policles that include removing children from the care of thelr parents if thelr
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rights as defined in the German Constltution have been violated. In this con-
text, the categorization of Musliins as culturally different has directly affected
soclal pollcy.

Popular culture and the media—literature, newspapers, cihema, and tele-
vislon—also play a central role in this discursive process of shaping natlonal
and transhatlonal Imaginarles and producing Identlty in the contemporary
world (Abu-Lughod 1993, Appadural 1996) by generating haturalized images
that delineate the realm of the possible and even the possibilities for resistance
{Appadural 1996; Foucault 1978, 1995; Butler 198g)."* These Images are often
crystallized 1n the form of stories that embed beliefs about the arigins and evo-
lutlon of the natlon (Shohat and Stam 1994: 118), narratives that provide varl-
ously positioned cltizens with possibllities or “scripts” for Individual lives, and
stereotypes that characterlze 1dentlties assoclated with many of these varlous
soclal positions. In Germany there has been a growlng corpus of films about
and by Turkish Immligrants and thelr offspring. This clnema 1s one site where
the stigmatization of Turklsh Muslim mascullnity by German directors ahd
even by directors of Turkish background can be traced

Clnematlc Iinages are partlcularly powerful when they are consistent with
other forms of knowledge that are tled to goverhmentality—state policles,
bureaucratic expertlse, and soclal services—as well as to the scholarly appara-
tus that often guides pollcy formatlon * When all of these forms of knowledge
productlon are conslstent In thelr articulations of the plight of the Turkish
of Musliin woman caught 1n webs of traditlonal patriarchy, they converge to
cohstltute a convinclng truth about the problematic Integration of the Turk-
1sh other into German soclety, a truth often focused on representations of
Turkish and Muslim gender relations and the place of masculinity in this dis-
course. (In Chapter 2, [ examine this discursive convergence of governmental
practlces, scholarly apparatus, clnema, and other media that malntalns a ha-
tlonal Imaglnary,)

Though governmentality, the knowledge of experts, and the medla are for-
mative of sublectivities and the idea of the state, they are not in themselves
sutficlent to account for the emergence of a natlonal Imaginary that produces
the emotlonal Intensitles assoclated with the threat of an Immigrant Muslim
population and makes the stigmatlzatlon of Muslim men unhotlceable.** It
1s not siinply a colncldence that the rather diverse forces of governmentality,
scholarly knowledge, and the media converge. Furthermore, as Plerre Bourdleu
(1977), Sherry Orther (2006), and other “practice theorlsts” stress, Individuals
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as dlscursively constituted subjects hevertheless have agency to draw on diverse
dlscourses—alternative culturallogles—as they carry out projects that both re-
produce and transform existing structures. These diverse projects are clearly
evident ih processes of political contestatlon, Intergenerational struggles, eth-
nlc strife, sexual polltics, and class struggles, all of which reveal profound rup-
tures and divislons in the soclal fabric, Yet there is in most natlon-states most
of the time a tendency for a rather rematkable coherence amidst all of this
diversity and contestatlon, a hegemonle discourse across a range of soclal fields.
It involves, at the very least, implicit agreements about the terms of the debate,
the objects of controversy This discourse constltutes subjects with relatively
fixed identltles and a dellmited range of perspectives on the natlon, 1ts past and
future. How 1s this coherence produced and reproduced out of the flux of the
mytlad acts, deslres, and forces that make up soclal life?

The coherence and “truth” of a hegemonic discourse that Is grounded in a
natlonal Imaginary relles on the intertwining of the imaglned with conditions
that prevall at any particular moment (Iser 1993 1). This Intertwining gener-
ates realltles with a mythologlcal structure!® that people emotionally Invest in
through the process of fantasy. Clnema and other media are often structured
through a mythological process in which the 1dentitles and attributes of people,
events, and objects are deprived of thelr specificity and turned Into gestures or
attributes, These abstracted individuals are dichotomlized and polarized, with
somme belng Idealized and others abjected.

Abjectlon occurs within a discursive crder that 1s structured by making cer-
taln things unthinkable and certain subject positions uninhabltable. Within the
dlscursive space of a hatlonhal imaglnary, desires and attrlbutes that have been
abjected as not-self In the formatlon of a natlonal subject may be projected
ohto categorles of people who are viewed as other. Rhetorlcal assoclatlons are
made amohg objects ahd concepts that may be qulite dissimllar, and the atten-
tlon 1s drawn away from Inconsiste ncles and logical slippages. As a result of this
channeling, certaln objects and signlfiers acquire an otherwise unaccountably
powerful emotlonal charge,® often of horror, and others become neatly invis-
1ble. Hence, stigmatlzation through the process of abjectlon often goes unno-
tlced. Those who Inhablt unthinkable sublect positions are not thought about
1n a stralghtforward way.

Fantasy operates by glving the fantaslzer some sort of pleaswre through
the inagined fulfillment of a deslre. An expliclt desire that Is often a focus of
modern identlty politics 1s positive recoghltion by another, a recognition that



10 INTRODUCTION

occuts within the context of “having” a certaln identity. But to take up aniden-
tlty as a partlcular type of subject, such as a heterosexual German male, means
performing that identlty—In this case, masculinity—in a soclally acceptable
way ahd renouncing or disavowlng other desires that may be Inconsistent with
that Identlty. Other deslres and other subject positions are foreclosed, abjected,
made “not-self” as part of the process of identlty formation, though these ab-
Jected desires are also an Important, if amblvalent, compenent of fantasy.

A natlonal Imaginary reflects processes by which internal differences are
suppressed through the deployment of elusive objects of desire as signifiers in
political discourse, often made more powerful by the mobilization of a threat
to the natlon (see Zizek 1989, Santner 1990; Ivy 1995, Navaro-Yashin 2002) 17 It
15 a commonplace that talking politics can be a potentlally disruptive business
In any soclal setting because of the emotlons that such talk arouses n many
of us. From the rhetorlc surrounding famillar themes such as the threat of the
Muslim man (especlally as manlfest In media focus on honor killings and the
headscarf], it 1s dear that these slghs carry powerful affect that can be seen in
polltical speech-making, the writings of Journallsts, and the everyday conver-
satlons of Germans. The affect assoclated with such slgns s linked to the ways
that they evoke elusive desires,

Among the most visible publlc expressions of affect are moments of crl-
sis linked with what Stanley Cohen has dubbed moral panics: “A conditlon,
eplsode, person or group of persohs emelges to become defined as a threat to
socletal values and Interests. . . . The moral barrlcades are manned by editors,
blshops, peliticlans and other right-thinking people; soclally accredited experts
pronounce thelr diaghoses ahd solutions” (Cohen 1980: g). The media play an
Important role in a polltics of anxlety assoclated with moral panics. I argue that
such mmoral panlcs acquire thelr emotlonal force by drawing rhetorlcal links be-
tween a cutrent lssue and latent, historically configured soclal fantasles assocl-
ated with a natlonal imaginary. Moral panlcs are an important means by which
the public renews Its emotlonal Investments In a hatlonal Imaglnary.

The German hatlohal Imagihary 1n the post-198g perlod of reunification
has Involved a relmagining of Germanness (see Borneman 1991), a remapplng
of homeland (Verdery 1991), and new ways of imaglning natienhood. In post-
World War II Germany, this process has been particularly ambivalent, espe-
clally with respect to the provision of a historical memory that prioritizes the
natlon, its orlgins, and its cultural traditlons as elements of a natlonal Imaglnary.
Thus, there has been recutting pelitical controversy In Germany surrounding
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the idea of a German Leithkultur (leading culture) to which Immligrants might
be made to conform. Yet the word s basically devold of content since any ef-
fort to attach a specific meaning Is contaminated with assoclatlons to symbols
prominent during the Nazlera. As argue In Chapter 7, Leithkultur thus operates
as a slghifier that evokes deslred yet amblvalent aspects of Germanness that
are threatened and produced by the presence of the Immigrant. Much of the
emotlonal force of such fantasles comes from the ways ih which they trigger
jouissance.’® that 1s, pleasure assoclated with that which has been abjected, an
unsatlsfiable desire that becomes attached to politically powerful signifiers.

Both gender and the place of self within hierarchles are essentlal compo-
nents of the process of lmaglning natlonhood The modern natlon-state pro-
vides models for the ordering of individuals and the organization of gender
as part of its educatlonal and regulatory apparatus. The fears and desires of
Individuals can be powerfully evoked through perceived threats to these fun-
damental aspects of soclal order, and thus they constitute an Important part of
the underpinning of a natlonal Imaglhaty. Gender, as the fundamental soclal
difference rooted In every Individual’s earllest experlences, rests on a founda-
tlon of renunclation of early desires and abjectlon of Infantlle attachments that
forms the subject as a soclal belng. Sexuality and gender organlzation are hot
merely practices to be dispasslonately regulated and organized by the state.
Gender and soclal hierarchles are fundamental aspects of our experlence and
Identity and often serve as materlal for soclal fantasies. Even wheh a minorityls
granted full legal rights, these collective fantasles can be a source of baslc chal-
lenges to the possibilities for full cultural citizenship, especlally if the mincrity
has been stigmatized and abjected.

MASCULINITY AND THE GENDERING OF THE NATION

As Simone de Beauvolr cbserved many years ago, “One 1s hot borh a womman,
but rather becomes one” (de Beauvelr 1953 267). Men, too, are fashloned by
the cultural and political forces that converge on the partlcular situatlon of
thelr exlstence. But, as de Beauvolr argued, 1t Is woman who has been marked
as other and Inferlor In Western thought and institutions. Following the in-
splratlon of scholars like de Beauvolr, feminist scholars 1n the second half of
the twentleth century set out to trahsform the positlon of wommen by making
woman and her subordinate posltion an object of study. Studles of men and
masculinlty in the United States eventually followed, with considerable em-
phasis on the tenslons that many men feel as they experlence the pressures of
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cohforming to the hormative masculinity that has played so powerful a role in
the subcrdination of women ** This normative mas cullnity has been character-
1zed by heterosexuallty, emotional contrel, aggressive soclal dominance, and
success 1n the warkplace.

Along with the soclal pressure that has accompanled the struggle for wom-
en’s equallty have emerged new models of mascullnity that stress a move away
from the “mmachc’ toward interactlonal styles characterlzed by tralts typleally
assoclated with “feminine” behavior® At the same time, there has been great
Interest In exploring the limits of masculinity and the stigmatizatlons assocl-
ated with homosexuallty and “gender bending,” within the context of the gay
rights movement and the effort to normalize and celebrate alternative sexuall-
tles and gender orlentatlons In the face of a powerful normative heterosexual
mascullnlty.

Virtually unrecognized In this evolving discourse on masculinitles, how-
evel, has been another site of stigmatization, one that Is Implicit in the pre-
ceding paragraph. Many of us consider ourselves “politically correct” when
we criticlze the dominant white male for his macho behavior and demeaner.
The term macho, a Spanish word that has entered English as well as German
and many other northern European languages, s often used as an insult in
English, especlally In educated and professional clrcles. In the United States,
the form of masculinity assoclated with machlsmo Is highly stigmatized and
stereotyped: “As defined by US. soclety, the concept of ‘machlsme has distinct
negative overtones. Belng macho Is often assoclated with being a wife-beater,
a philanderer, a drunk, a ‘blen galld —a fighter, like a rooster” (Rodrlguez and
Gonzales 1997). What often goes unhoticed by Ameticans who 1dentify them-
selves as politlcally correct 1s that in the Unlted States this label was applied first
to Latin Amerlcan men and has contributed to thelr marginalization. Here 15
the perspective of a Hispanic journalist:

What iz macho? That depends on which side of the border you come from.
Although it’s not unusual for words and expressions to lose their subtlety in
translation, the negative connotations of "macheo” in the TS, are troublesome
to Hispanics. . . . The Hispanic “macho” is manly, responsible, hard-working,
a man in charge, a patriarch. A man who expresses strength through silence.
What the Yiddish language would call a "mensch” The American “macheo” is a
chauvinist, a brute, uncouth, selfish, loud, abrasive, capable of inflicting pain,

and sexually promiscuous. (del Castillo Guilbault1998)
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“Otherlng” through raclsm and through discrimination agalnst mineritles 1s
commonly manlfested as a denlgration of the masculinlty of the other. Thanks
to the strength and success of the clvil rights movement and the accompanying
rise of Afrlcan American studles, many people 1n the Unlted States have been
sensltized to the raclal stigmatization of Afrlcan Amerlcans, and the legacy of
racist cllichés about the hypersexed, animal-like black man has been decon-
structed (see, for example, Colllns 2004). Nevertheless, such stlgmatlzations
persist, as In feminist wrltings that problematize African Amerlcan masculin-
1ty. Though writers such as bell hooks usually locate the source of problematlc
expressions of masculinlty such as “coclness” In the “patriarchal imperiallsm” of
the U.S. soclety In which these men live (hooks 2003), they nevertheless repro-
duce stereotypical generallzations about the black male.

Latino studies have more recently begun to questlon hegemoenic stereotypes
of Latine men (for example, Gutmann 1996) as the disclpline becomes academi-
cally established, though questloning this perspe ctive has not yet penetrated very
far Into TS, public discourse. It has been recoghlzed that the “mistranslation”
of the word macho has had consequences for the identlty of the Latlno male:
“Drunkenness, abusing women, ralsing hell . . . are some mistaken conceptlons
of what macho means” (Anayai1996: s9). Jourhallsts seekihg to disrupt this natu-
ralized stigmatizatlon of machlsmo have observed: “the uninformed often polnt
to such behavicr and call it machismo. In fact, much of this negative behavior
1s aped by a new geheratlon, because as youhg meh they are not awate that they
are belng conditioned. Young men acting contrary to the good of thelr com-
munity have not yet learned the essence of maleness” (Rodriguez and Gonzales
1997). Not only has It become an accepted stereotype that Is often applied in-
discriminately to all Hispanlc men; It may also affect the self-esteem, 1dentitles,
and behavior of Hispanlc youth In the United States. As one of the founders of a
group of professional Latlno nen whose goal s to 1nstill positive values in young
Latino men observed: “This confuses young males. . . . And some young Latlnos
fulfill this distorted definitlon of manhood by acting cut a false manliness in
respohse tollving 1n a forelgh culture where they feel emasculated by racisin and
a lack of educatlonal and Job opportunitles” (Rodriguez and Gonzales 19g7).% A
siimilar unreflectlve stigmatization of a culturally labeled masculinity1s a signifi-
cant force that shapes discusslons of Muslim mineritles in Europe that In turn
affects the possibilitles for Identification among Muslim men In Germany.

The stigmatization of Muslin menin terms of wotnen'’s rights 1s a longstand-
Ing element of Western discourse. The Bush administration used the argument
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for women’s tights as part of the justification of the war in Afghanistan, as in
Laura Bush’s radlo address to the natlon 1n the wake of the September 11 attacks
oh the World Trade Center and the Pentagon: “The fight agalnst terrorism 1s
also a fight for the rights and dighlty of women” (Bush 2001). Statements such
as thils echo the arguments of earlier colonial administrators In South Asla and
the Middle East, who used themn to Justify similar Invaslons and paternallstic
policles (see Abu-Lughod 2002).# Such justifications often rhetorlcally equate
“radical Islam.” the oppression of wommen, and the cultural practices of Muslim
men more generally.

The colonhles were the site of other stigmatlzations of the manhood of colo-
nized subjects, not all of which focused on disrupting local gender roles. In
solme cases, representations of gendered subjectlvity slgnified the power rela-
tlonship between colonlzed and colonizer (Scott 1989; Stoler 1995), as 1n the
case of the male Indlan subject, who was deplcted as femlinine in relation to the
manly Englishman. This was partlcularly true, for example, of the “effeminate
Bengali babu,” as the British characterlzed Bengall Intellectuals in the late nine-
teenth century (Sinha 199s). Stigmatlzatlon Is a symbolic process that creates
a hlerarchical relatlonship between self and other. But in colonial representa-
tlons, there was often a profound ambivalence toward this other, a tehslon be-
tween the hypersexed, patrlarchal savage and the effeminate, subordinate other,
sometlmes alternating in representations of the same other, generating an un-
canhy tenslon. This “other” mascullnity 1s stigmatized and forms the abjected
ground on which the Ewropean’s dominant masculinity rests (see Bhabha 199s;
Fanon 1967; Stoler 198g).

The theme of masculinity s thus deployed to stiginatize a minority as part
of the process of forming a natlonal subject. In Germany, especlally during the
extreme natlonallsm of the Natlonal Soclallst perlod, the mascullnlty of the
pure-blooded German was a focus of symbolic elaboration and physical dis-
clpline. The masculinlty of the Jew as stigmatized other was, In contrast, den-
lgrated, usually by representing the Jewlsh male as effeminate In sometimes
fantastic ways. In the postwar perlod, the natlonal project of shaping a deme-
cratlc subject has Involved a shift 1n the ideals of German masculinity away
from a militarlstlc, hlerarchical sublectivity toward an egalltarlian orlentation
grouhded 1n constltutional pattiotism. Desplte this reformation, there ate con-
tlnultles In the process of subject formation ftself founded as it 1s on an ever-
present act of hegation of forms of hatlonallsm assoclated with Nazism.™ This
reformed masculine subject Is also grounded on a stigmatized other—an other
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that has similarly been transformed so that the qualities of masculinity embed-
led by this other stand In contrast to those of the Ideal masculine subject. At
this historical juncture, the Turkish Muslim man, as a mnember of the currently
largest minorlty In Germany, is a sighlfier that s readily at hand to embody this
stigmatlzed masculinity.

THE TURKISH MINORITY IN GERMANY
AND THE ISSUE OF INTEGRATION

Turkish guestworkers (Gastarbeiter) began to flow Into Germany In the 19603
to meet the demand for low-cost labor during Germany’s post-World War I
economic boom years. The need for a large number of forelgn laborers devel-
oped suddenly with the constructlon of the Berlin Wall and the sealing of the
border between East and West Gernany In 1961, These laborers were explic-
1tly called “guests,” In contrast to the term used for forelgh workers (Fremdar-
beiter) who had been enslaved during the Nazl era (Herbert and Hunn 2001
191). Most came directly from rural Anatolia rather than from cosmopolitan
urban areas, exacerbating the cultural distance between these Immligrants and
anurban German population. They were meant to be a rotating, primarlly male
wollkforce and were glven short-terin contracts, were housed 1n hostels apart
from established nelghborhoods, and recelved minimal soclal services. But this
arrange ment was Inefficlent for employers, who preferred to renew contracts,
thereby creating a more lohg-term labor force (O’Brien 1996). When the econ-
omy faltered in the early 19705, the German government banned further labor
recrultment, but workers already 1n the country were allowed to remaln and to
bring their familles into Germany These pragmatlc responses to chahglhg con-
ditlons led to a gradual modification of pollcy, without any publicly consclous
declslon to open the country to migration.

Inthe eatly years, these workers remalhed on the fringes of German soclety
as temporary residents. At first, both Germans and the migrants themselves
Imagined that they would one day return to Turkey, an Iinaginary that has been
called the myth of return. But by the 19805 It became clear to many of these fam-
les and to the Geriman publlc that most of these migrants were In Germany to
stay, and German publlc discourse began to frame the “problem” of thelr appar-
entlack of Integration Into German soclety. The adolescent gltl who Is expected
to wear a headscarf, pulled out of school at a young age, ke pt close to home, and
forced to marry a relatlve from Turkey became a powerful symbol of cultural
and rellglous difference and the fallure of Turks to embrace assimllation.
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Though Tutkey Is a coutitry with a Muslim majority and most of the Turkish
mligrants to Germany are of Muslim background, many Turks are quite secular
1n orlentatlon * Turkey became a secular state In 1924, followlng the collapse of
the Ottoman Empire and the founding of the Turkish Republic. Old religious
Institutlons such as the Sufl orders and schools for the tralning of Imams were
shut down.® Mosques came under the control of the state-run Directorate of
Rellglous Affalrs, and clothing assoclated with Islam and the Ottomans was
banned.® Varlous Institutlons such as state-run schools and the military have
played a central role in Inculcating secularlsm as a core element of the state’s
project to modernize the population and create a Turkish natlonal subject. In
the early 19805, a new wave of migration to Europe was triggered by the 1980
mlilitary coup in Turkey Thousands of activists, many of them intellectuals,
were Imprisoned and tortured, and a sighlficant number fled as refugees to
Germany and other European countrles. These refugees, many of whomm were
secularlst leftlsts or actively Involved in Islamlc groups,” played a major role in
establishing newspapers and other organizations for Turks In Germany. Given
thelr institutional positioning, many of those who came as refugees have been
highly visible and have disproportionately influenced public representatlons of
the Turldsh population In Germany.

The exuberant fall of the Berlin Wall In 1989 and the ensuing reunification
of East and West Germany were followed by intense public debate around ar-
tlculations of hatlonal 1dentity and cltizenship, Including the place in the fu-
ture of a utlted Germany of Turkish and other Muslins as Germany's largest
minority. These debates about cltizenship were also accompanled by expres-
slons of xenophobla and ethnic violence that targeted the Turkish population.
Antl-Immigrant sentlment was especlally strong In the former Eastern states,
which underwent profound soclal and economic transformations durlng the
reunification process. Tutkish communities experlenced considerable fear for
thelr safety throughout Germany. The politlcal rhetorlc calling for forelgner-
free zones (auslinderfreic Zonen) and a number of brutal attacks on Turkish
familles by neo-MNazls sharpened public awareness of integration issues ahd
generated Intensified support among liberal Germans for the competing Idea
of Germany as a “multlcultural” soclety. Though the lberallzation of cltlzen-
ship laws, away from the principle of descent or “blood” (jus sanguinis) to the
principle of place of blrth (jus soli), was slow In coming—becoming law In a
limited form in 2000—and restrictlons on dual cltizenship are still onerous,
Increasing numbers of second- and third-generation Turks have opted for Ger-
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man cltlzenshlp and are becoming mote Invelved 1n the political process. But
many continue to be troubled by media and political representations of Turks
and Muslims as well as the “fallure” of integratlon, a rhetorlc that has been
exacerbated by the increased fear of Muslims after September 11, 2001, and the
rising strength of hatlonalist, soclally conservatlve politiclans across Europe.

Even before September 11, escalating natlonallsm and xenophobia In both
Europe and the Unlted States were assoclated with burgeoning Immlgrant pop-
wlatlons. Aslde from the powerful rhetorical links that are now made between
Muslim Immigrants and terrorlsm, many people fear Increasing soclal unrest
and the chaecs of disintegration that a growlhg minorlty population threatens
to bring. One conservatlve German polltlclan, Hans-Peter Uhl of the Chrlstlan
Soclal Unlon, expressed these concerns In the followling terms: “Nine percent
of the current German population consists of Immigrants. While this percent-
age Is relatlvely small, the Iimmigrant population can be a soclal problem when
there are too many forelghers In your workplace, in the streets, in your apart-
ment bullding, and in your child’s classroom. . . . There are 7 million forelghers
llving In Germany, and the main political question 1s how to integrate them lnto
soclety”™® The murder of Theo van Gogh In the Netherlands in November 2004
and the rloting of Muslim youth in France in the fall of 2005 brought discussion
of the problems of Integration even more fully into public discourse in many
Eurcpean countries. Best-selllng Dutch author Leon de Winter, for example,
spoke about mincrity problems in the Netherlands: “The problems began when
the first guest workers arrived in Holland—as soon as we let people from the
third world come here to work in our rich country, we had a guilt complex and
somehow saw them as sacred victlms, We then let them bring thelr wives and
children over without having any clue that we were Importing Integration prob-
lems with which we had no experlence” (Splegel Online 2006),

Concern with the problem of Immigrants Is not linited to a vocal cohser-
vative wing, On the contrary, Uhl spoke as he did to an Amerlcan scholarly
audlence (a Fulbright seminar) preclsely because attentlon to the “question of
Immlgration” and its problems Is of cohcern to pecple across the political spec-
trum. Though liberals and conservatives In countrles such as Germany differ
sharply on how to solve the nagging problems assoclated with the integration
of Immligrants and especlally Muslims Into thelr soclety, and though they ap-
proach these problems in divergent ways, few questlon the fact that integration
has thus far been fraught with problems that have escalated since the 1gg0s.
The malhstream medla, policy makers, and many scholars take as a glven that
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Integrating minoritles Into European soclety Is ohe of Europe’s primary and
worsening soclal challenges.

Debates over how Integratlon should be accomplished are intense. These
debates are grounded, hot as much 1n disagreements about tactlcs, as In fun-
damental principles Involving competing visions of the natlon, the meaning
of cltlzenship, the nature of ldentlty, and the desirabllity of difference. And
there are always concerns, expressed both in the media and among scholars,
about the “problems” of Integration and, especlally durlng perlods of high
levels of Immigration, an agonlzed search for an understanding of why inte-
gratlon has thus far “falled,” why the soclal segregation of Turks into ethnlc
enclaves Is growing (see, for example, Heltmeyer, Miiller, and Schréder 1997
Leggewle 2000) and ethnlc self-ldentificatlon Is Increasing (Miinz, Slefert,
and Ulrich 1997 103), and how soclal pollcy can be legislated and adjusted to
fix the percelved problems. These concerns are often manifested in firestorms
of controversy around events and symbols that seemn to crystallize the evi-
dence for fallure and make 1t visible to the public eye. Most of these points of
conflict have revolved around the organlzatlon of gender, as represented by
the headscarf and honor killing,

Desplte all of this hand-wringlng, public and political angst over the
“fallure” of Integratlon cannot necessarlly be taken at face value. In the case
of Turks In Germany, recriminatlons about the fallures of Integration (both
blame assighed to Immligrants and self-blame for falled policies and inactlon),
so starkly expressed durlng controversles such as these, are out of jolnt with
evidence from studles which have shown that Turkish Immligrants in Germany
have by some measutes actually dehe quite well For example, 55 percent of
Immlgrants from Turkey and 93 percent of the second generation speak Ger-
man well (Heckmann 1997 3). Most members of the second generatlon are by
a humber of soclal, cultural, and economic measures closer to “natlve-born”
Germans than they are to thelr immigrant parents (Fertlg 2004; Kogan 2003).%
Economlc and soclologleal literature on contlnuing disparlties 1n educatlonal
attalnment and job mobility tends to focus explanations for these disparitles on
problems of measurement® and the cbstacles to Integration, usually locating
the sources of these obstacles 1n the German educational system, legal system
{especlally restrictlons onh access to cltizenshlp), occupatlonal structute, and
soclal discrimination. For first-generatlon guestworkers these obstacles have
also incduded limite d knowledge of German, lack of education (exacerbated by
the near-total discounting of Turkish educatlonal credentials), and the percep-
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tlon for many yeats that the stay of guestworkers was telmporary, a perception
that made employers unwilling to Invest In on-the-Job training for unskiled
workers (Kogan 2003 2). Immigrants’ children who were ralsed in Germany
cohtihue to face some structural cohstralnts, ihcluding a lack of soclal capl-
tal, geographical segregation, and discrimination due to soclal orlgin (Kogan
2003 2). Furthermore, ambivalence about the process of Integration has been
pervasive at the level of policy goals, with some policies almed at furthering ac-
culturation and assimllatlon and other peolicles—otten assoclated with an lde-
ology of multiculturallsm—almed at fostering a process of minorlty formatlon,
relnforclng the ethnic identity of the family and the development of minecrity
Institutlons (Heckmann 19g7). Thus, most quantitative emplirical research lo-
cates the reasons for contiting disparitles in the educatlonal and occupational
attalnments of minoritles In structural obstacles but also Indicates that integra-
tlon Is nevertheless proceeding at a good pace.

In contrast to the focus among quantltatlve soclal sclentlsts on structural
bartiers, public and political discoutse tends to focus on “culture” as the cause
of fallure. The Integratlon process Is sald to fall because of the cultural back-
wardness and religlous orlentatlon of Turkish lmmigrants and an assoclated
lack of motivation, all of which contribute to these imimigrants resisting as-
similation when given the cpportunity.® From this perspectlve, any visible
tendencles of Immigrants to “cling” to cultural traditlons become evidence
confirming this resistance. In additlon to the headscarf and other practices as-
soclated with Islam or village traditlon such as honor killing, Germans often
polit to phenomena such as the large number of satellite dishes, which recelve
broadcasts directly from Turkey, In Turkish nelghborhoods as evidence of the
unwillingness of the people In those nelghborhoods to Integrate. Recent rheto-
rlcin the German medla has called for le glslation that would force Turks to glve
up certaln cultural practices and become more llke Germans. In this rhetorlc,
the concept of culture 1s a key term used to define the Turkish minority as
outsiders.

AN ETHNOGRAPHY OF FANTASY: TRACING MASCULINITY

THROUGH THE GERMAN NATIONAL IMAGINARY

Instead of asking what the “problems” of Integration ate o why It has “falled;
as the German public is often Inclined to do, or becoming mired in the am-
blvalence that characterlzes pollcy debates about assimilatlon versus mincrity
formatlon and multiculturallsm, [ consider who talks about Integratlon ahd
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its fallures, how they talk about 1t, in what contexts, ahd to what ends inh order
to examlne the stigmatization of masculinity and of Muslim gender practices
mote generally, By asking what work such perceptions and statements are do-
Ing for those who utter them, [ find that a key sllence sutrounds the situatlon of
the Turkish Muslimn man In Europe. This sllence masks how the stigmatization
of Musllm and Turkish masculinitles has been used as a strategy to manage
Immlgrants and consolldate German hatlonal identity. [ delineate the 1mtensi-
tles and sllences that are produced through the practices of governmentality,
public debates, and the media as manifestations of a structure of soclal fantasy
that underlles a German hatlonhal imaginary. I argue that this fantasy rests on
a foundatlon of abjection of a soclal other. This German natlonal Imaglnary
1s, therefore, a force In the constitution of cultural citizenship, distinguishing
those who fully belong from those whe do not. By examining how dlasporlc,
stigmatized Turkish Muslin men deploy and resist prevalling sterectypes, I
also ldentify how thils natlonal Imaginary, with Its stigmatizatlon of Muslim
masculinlty, leaves Its traces on those who have been abjected. I then focus on
motnents of natlonal controversy and moral panlc when the processes of abjec-
tlon In the constltution of a German national Imaglnary be come expliclt.

This bookis an ethnographic study of public culture and the discursive con-
structlon of the natlon. Anthropology has ventured into novel realms of inquiry
that transcend the confines of “the field” as a geographically delimited space.
Questlons such as the discursive constltution of a stigmatized mascullnlty and
1ts relatlonship to a natlonal Imaginary cannot be studled solely through face-
to-face Interactlons by siimply “belng there™* The limits of ethnography have
expahded to encompass hew forms of data collection and the methodologlcal
blurring of disclplinary boundaries, resulting in a productlve Juxtapositlon of
sources. Such sometlmes surprising Juxtapositions, along with a willingness to
suspend Judgment on what should be selected as data anhd an openness tolook-
Ing at a phenomenon In many different ways, have always been the hallmark
of ethnography. I thus make a number of what might be construed as startling
Juxtapositlons—anthropological ethnographies of rural Turkey with nine-
teenth-century German travel dlarles; newspaper artlcles, films, and the writ-
Ings of soclal workers. In a quest to ldentify the recurrent, self-evident truths
and fantasles that undetlle the coherence of a natlonal imaglnary, I interweave
Interpretations of media and scholarly sources with analyses of conversations
and Interviews with men and women of Turkish background living In Ger-
maty; with knowledge of families of Turkish background galhed from living
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with such familles for short perlods of time and from knowlng Individuals over
several years; and with conversations with German students, soclal workers,
and educators.

Part1 focuses on the historlcal sources of the discursive strands that come
together to naturallze representations of the Turkish man as stigmatlzed other
and manifestatlons of the resulting stigmatlzatlons In ldentlty negotlatlons
among men of Turklsh background. I begin in Chapter 1 by tracing the roots
of thls posltioning of the Turk and the Muslim man as other in Germany. I
dentlfy several strands, ranging across academlc scholarship on the Otto-
man Empire, the anthropelogical construct of the “honor-shame complex,
nineteenth-century European travel accounts, twentleth-century Turkish ef-
forts to construct a natlon of modern cosmopolltan cltlzens, a transnatlonal
dlscourse of gehder equality, and ethnographies of the Turkish village. I suggest
a convergence 1n thelr representations of Turkish masculinity that naturalizes
understandings of cultural difference within German discourse.

Chapter 2 draws a contrast between the cultural stereotypes that structure
soclal fantasy and the micropolitics of everyday life by exploring the powertful
theme of resculng the Muslim woman as it has appeared in German soclal work
literature and in clnema. [ argue that these distinct gentres, the former playlng
a slgnlficant role 1n the shaping of practices of governmentallty that affect the
lives of minoritles and the latter projecting widely disseminated lmages 1o
public spaces, materlalize cultural difference and stiginatization.

In Chapters 3 and 4, I consider manifestations of stigmatizatlon and abjec-
tlon among men who themselves occupy the subject positlon of stigmatized
mascullnlty by examinlhg the micropolitics of the research situatlon itself.
Chapter 3 focuses on how assumptlons of cultural otherness shape the re-
search even of scholars who seek to present the experiences of men. Drawling
oh interpretlve perspectlves galned from my own research over the coutse of
several years In Germany between 1999 and 2005,%* I analyze the performance
and negotlatlon of discursively constituted 1dentltles in the Interview process.
I examine how men manifest tenslons and amblvalences about how to Inhabit
conflictual identities in the face of stigmatlzation and the extent to which such
tenslons play out around lssues assoclated with thls stigmatized masculinity.
In Chapter 4, I focus on honot I conslder how filmmakers and other men of
Turkish background negotiate lssues of reputatlon and self-respect In a world
where the concept of honor Is assoclated with traditional masculinity and is a
primary target of stigmatization.



22 INTRODUCTION

In Part 2 [ move to a serles of controversles that manifest soclal panlc sur-
rounding the Turkish Muslim immigrant population and expose the abjectlon
of the Turkish and Muslim man in the German natlonal Imaginary. The rheto-
rlc sutrounding these controversies Indlcates that these sighs carry a powerful
emotlonal charge focused on the threat of the Musllm man that can be seen,
not only In the wrltings of Journallsts, but also in the everyday conversatlons of
Germans, These controvelsles emerge from a discoutse that locates the Muslim
man and the Turk In specific ways as other.

Chapter 5 focuses on the extenslve media coverage followlng an honor kill-
Ing in Betlin in 2005, In which a young womanh was mutdered by her brother
or brothers because they objected to her nontraditional lfestyle. For many
Germans this controversy threw Into rellef the extent to which Muslims were
moving 1n the directlon of a parallel soclety, ah enclave In which the honor
of the Musliin man, the foundatlon of his mascullnity, rests on a principle of
violence fundamentally Incompatible with the principles of modern German
cltizenship.

Some of the proposed solutlons to problems of Integration have also gener-
ated controversy. These controversles, many of which have developed over cltl-
zenshiplegislation and efforts to further the Integration of Muslims Into German
soclety, have become symbols that reveal the fault lines within German natlonal
Identity as well as the problematic position of Immlgrants within German socl-
ety [ foreground these controversles, which define Muslim gender practices In
the German medla and mark the Muslim man as other. By delineating this oth-
erness, they also reveal the contours of cultural cltizenship In Germany today

In 2006, a controversial “Muslim Test” was developed to serve as a guldeline
for determining the sultability of applicants for Geriman cltlzenship. The ques-
tlons on this test reveal the specific polnts at which the essence of Germanness
1s seen to colllde with Musllmness or Turkishness. In Chapter 6, [ examine the
controversy swrounding this test within the context of debates over specific
Islamlc practices that many in the German public find troublesome: the wear-
Ing of headscarves by female teachers and the exemption of Muslim glirls from
school gym classes. These controversles expose the Intlmate linkages among
gender, bodlly practices, and the state, as well thelr foundation In soclal fanta-
sles. A German discourse of the body and notlons of bodily purity are directly
challenged by Muslim practices.

One partlcularly intense debate erupted in 2000 after a conservatlve German
pollticlan proposed that the 1dea of Leitkultur be a standard for assimilation.
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Controversy erupted because the term evoked memoties of Nazlsm. Chapter 7
examlnes thls controversy and some of the soclal fantasles of natlonhood as-
soclated with It. Notlons of Germanness and the need to protect the essence
of German hatlonal 1dentity 1n the face of large numbers of Turkish Muslim
Immlgrants came into sharp rellef during the Leitkultur controversy In this
dlscourse, the Musllm man 1s often posed as a threat to the German Constitu-
tlon, revealing the culturally pecullar sighificance of the postwar Constltution
as It 15 used to artlculate the rights of the cltlzen as an autoncomous liberal sub-
Ject. [ronically, constitutional patriotlsm, an ldecloglcal principle developed to
guard agalhst discrimlnatory forms of hatlonallsm Ih the hame of democracy,
has become the basls for abjecting a minerity by characterlzing this minorityas
an embodiment of the nondemocratic traditlonal other.



